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Advertifement. 


^  £  rTH  H  E  writer  of  this  Addrefs,  will 
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think  himfelf  obliged  to  any  per- 
fon  who  w  ill  reprint  it ;  efpecially  in  fuch 
a  manner,  as  that  it  maybe  fold  very  cheap , 
or  that  fuch  perfons  as  think  it  calculated 
to  do  good,  may  afford  to  buy  a  number 
of  copies  to  diflribute  gratis/’  And  he 
hopes  that  all  the  readers  of  the  Appeal  par¬ 
ticularly,  will  be  fo  impartial  and  candid, 
as  to  read  this  Addrefs  occafioned  by  it. 

The  author  is  very  fcnfible  that,  in  this 
age  of  fcepticifm  and  pertnefs,  he  has  no¬ 
thing  to  expect,  but  to  be  accounted  a 
knave  or  a  fool  for  what  he  has  written.  A 
knave,  who  only  writes  to  fecure  the  repu¬ 
tation  and  emoluments  of  orthodoxy,*  or 
a  fool,  whofc  heart  is,  perhaps  fo  me  thing 
better  than  hishead.f  For  this  is  the  only 
alternative  given  now,  by  our  modern  in- 
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*  S  e  a  pamphlet  called  the  Triumph  oj  Truth,  by  the  author  of 

the  Appeal,  page  23. 
t  Appeal,  pa^e  21. 
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fallible  and  charitable  divines,  to  an  old-fa- 
fliioned  orthodox  brother.  It  is  not  how¬ 
ever  on  this  account  he  conceals  his 
name,  but  merely,  with  the  author  of  the 
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Appeal,  to  give  what  he  has  written  a  bet¬ 
ter  chance  of  being  read  without  preju¬ 
dice.  What  he  has  done,  is  out  of  a  fin- 
cere  good-will  and  compaffion  to  the  mul¬ 
titude,  who  are  too  ready  to  be  tojfled  to  and 
fro',  and  carried  about  with  every  wind  oj  doc¬ 
trine ,  by  the  flight  of  men.  And  if  but  one 
Chriftian  fhould,  by  this  humble  perfor¬ 
mance,  be  eftablifhed  in  the  great  truths 
of  the  gofpel,  and  in  that  vital  humility 
and  holinefs  which  are  connefled  with 
them,  it  will  yield  greater  pleafure  to  the 
unambitious  author,  than  the  higheft  ap- 
plaufe  could  have  afforded  him,  had  he 
published  a  work  of  the  moft  pompous 
and  popular  nature. 
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A  D  D  R  E  S  S 


To  the  Serious  'and  Candid 

# 

PROFESSORS  of  CHRISTIANITY. 


My  dear fellow  Chrijlians  ! 

WHEN  I  refle£I  upon  the  repeated  attempts 
which  have  been  made,  particularly  of 
late,  to  unfettle  your  minds  refpe&ing  the  prin¬ 
ciples  of  religion,  and  to  excite  you  to  reje£l 
with  abhorrence  that  faith  for  which  your  pious 
anceftors  earneftly  contended,  I  am  filled  with 
the  mofl  painful  anxieties  concerning  you.  I  am 
afraid  left,  in  this  fuperficial  age,  thefe  unwearied 
efforts  fhould  prove  but  too  fuccefsful.  Could  I, 
indeed,  look  upon  the  principles  of  religion  in 
that  merely  fpcculative  light  in  which  they  have 
too  often  been  reprefented,  I  fhould  not  be  at  all 
concerned  about  them.  But  the  principles  of 
religion,  it  is  certain,  enter  .deeply  into  the 
pralhce  of  it,  its  doBrines  are  clofely  united  with 
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its  correfpondent  duties ,  nor  can  the  divine  life 
be  expe£Ied  to  florifh,  when  thofe  truths  which 
are  the  great  fupport  of  it  are  difdainfuily  rejeft- 
ed.  Permit  me  therefore,  dear  brethren,  in  the 
fpiritof  fervent  love,  ferioufly  to  addrefs  you  on 
fo  interefhng  an  occafion.  Permit  me  freely  and 
affectionately  to  exhort  you,  to  hold  faft  the  form 
of  found  xoords  which  you  have  long  fince  heard 
of  Chrift  and  his  apoftles,  and  to  contend  ear- 
neftly  for  that  faith  which  is  clearly  and  once  for 
all  delivered  to  you  in  the  facred  records.  Buy 
the  truth,  but fell  it  not.  Let  no  man  take  your 
crown. 

The  manifeft  defign  of  the  Appeal  which  hath 
been  circulated  amongft  you  with  fuch  uncom¬ 
mon  afliduity,  is  to  overturn  the  very  founda¬ 
tions  of  your  faith  and  hope*  It  is  not  levelled 
merely  againft  fome  of  the  lefs  important  and 
more  difputable  points  of  Chriftianity,  but  at  thofe 
capital ,  effential  truths,  which  have  hitherto  been 
efteemed  the  diftinguifoing  peculiarities  of  the 
gofpel.  The  intention  of  it  is  to  perfuade  you, 
that  you  are  not,  in  confequence  of  the  original 
apoftacy,  become  guilty  and,  in  yourfelves, 
htlplefs  finners.  That  Jefus  Chrift  is  not  the  per- 
fon  you  have  hitherto  fuppofed  him  to  be,  but  a 
mere  man  like  yourfelves.  That  you  are  not  to 
be  faved  by  his  merits ,  but  merely  by  your  own 
repentance  and  reformation .  Your  repentance,  I 
iuppofe,  if  you  fhould  happen  to  commit  any  fin, 
and  reformation ,  if  you  fhould  chance  to  do 
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wrong.-  That  as  to  Chrift  he  did  no  more  than 
was  his  duty  to  do,  and  the  doftrine  of  atone¬ 
ment  for  fin  by  his  death  is  a  popijh  invention. 
And  then,  after  all,  becaufe  the  happinefs  of 
heaven  is  modedly  fuppofed  to  be  rather  more 
than  our  good  works  abfolutely  deferve ,  we  are 
perfuaded  to  believe,  that  this  do&rine  of  falva- 
tion  by  our  own  repentance  and  reformation, 
is  the  gofpel  do&rine  of  falvation  by  free 
grace. 

If  the  foundations  be  thus  dedroyed,  what 
fhall  the  righteous  do  ?  The  patron  of  thefe 
unfcriptural  tenets  appears  indeed  to  be  a  very 
fmcere  and  honed;  man,  and  God  forbid !  we 
fhould  think  or  reprefent  him  otherwife.-  Judge 
not,  that  ye  be  not  judged.  But  what  then? 
Did  not  Paul  himfelf  before  his  converfion, 
verily  think  that  he  ought  to  do  many  things 
contrary  to  the  name  of  Jefus  of  Nazareth  ?  And 
though  an  angel  from  heaven  were  to  publifh  any 
other  gofpel  than  that  which  we  have  in  the  new 
tedament,  are  we  not  commanded  to  reje6i  it  ? 
Believe  not  then,  dearly  beloved,  every  fpirit, 
but  try  the  fpirits  whether  they  be  of  God.  Try 
them  by  the  law  and  by  the  tejlimony.  -If  they 
fpeak  not  according  to  this  word,  this  unerring 
word,  this  only  hifallible  dandard  of  truth,  it  is 
becaufe,  though  what  they  fpeak  be  ever  fo 
fpecious  and  plaufible,  there  is  no  light  in 
them. 
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By  this  rule  I  wifh  you  to  judge  of  the  coflr 
tents  of  the  Appeal,  which  tr'eats 

I.  Of  the  ufe.  of  reafon  in  matters  of  religion . 

It  has  always  been  cuftomary  with  thofe  who 
have  wanted  to  let  afide  lome  of  the  molt  obvious 
truths  of  revelation ,  as  they  are  generally  elteem- 
ed,  mightily  to  cry  up  human  reafon .  But  the 
fober  ufe  of  reafon  no  protehant  hath,  that  I  know 
of,  ever  oppofed,  if  we  except  a  few  palpable 
enthufiafls.  Aqd  to  wifh  for  any  other  ufe  of 
reafon,  is  certainly  in  itfelf,  very  *  un.reafonable . 
It  is  readily  allowed  that  wre  are  to  ufe  our  reafon, 
in  judging  both  of  the  evidence  of  the  feriptures 
themfelves,  and  the  true  intent  and  meaning  of, 
what  they  contain.  But  if  we  think  ourfelves  at 
liberty  to  reje6l  any  truth  that  is  apparently  taught 
in  the  feriptures,  becaufe  it  appears  to  us  irrati¬ 
onal  and  abfurd ,  this  is  not  a  fober  and  right  ufe 
of  reafon,  but  a  very  great  abufe  of  it.  And 
from  this  abufe  of  reafon,  it  is  more  than  proba¬ 
ble,  moll  of  the  corruptions  of  Chriftianity  have 
ari fen.  When  our  modern  divines  talk  of  im¬ 
provements  in  religion  as  wejll  as  philofophy,  they 
feem  to  forget  that  the  facred  code  has  been 
coinpleat  for  more  than  feventeen  hundred  years, 
and  that  it  is  at  our  peril  we  prefume  to  alter 
it.  They  feem  to  forget  that  noble  maxim  of 
the  great  Chilhngworth,  which  yet  upon  other 
occafions  they  can  readily  enough  remember, 
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that  “  The  bible ,  the  bible  only  is  the  religion 
of  protehants.”  I  do  not  wilh,  my  brethren, 
to  have  you  yield  an  implicit  faith  to  any  fallible 
men,  nor  to  be  deterred  from  embracing  truth 
by  the  authority  of  names  ever  fo  great  and  re- 
fpe£table.  I  am  fenfible  that  though  Plato  may 
be  a  friend,  and  Socrates  a  friend,  Truth  is  a 
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greater  friend  than  all.  But  furely  a  man  of 
common  modehy,  will  not  haftily,  nor  without 
the  fulled  convifction,  rejetl  luch  principles  as 
have  had  the  fanttion  of  the  wiled  and  bell  of 
men,  fuch  principles  as  have  had  a  Howet  a 
Wattsr  a  Doddridge ,  and  a  cloud  of  other  wit- 
neffes  to  fupport  them.  Our  predecelfors  had 
the  fame  bible  we  have,  and,  it  may  be  prefumed, 
as  good  capacities,  as  much  integrity  and  piety, 
and  as  large  a  meafure  of  the  influences  of  the 
Spirit  of  God.  And  though  they  might  never- 
thelefs  be  miflaken,  as  perhaps  we  all  are  in  fome 
refpeft  or  other,  yet  there  feems  to  be  as  little 
r-eafon  to  fuppofe,  that  becauje  we  of  this  age 
underhand  philofophy  belter  than  our  anceflors^ 
we  mull  therefore  underhand  the  bible  better,, 
as  there  is  to  fuppofe  we  mult  underhand  the 
thirty-nine  articles  of  the  Church  of  England 
better  than  thofe  who  drew  them  up,  or  who 
lived  nearer  than  we  do  to  the.  age  in  which  they 
were  compiled,  becaufe  we  are  better philofophers^ 
than  they  were,  and  know  a  great  deal  more  than 
they  did  of  ele&ricity ,  and  other  philolophical 
fubje&s.  Indeed  the  do&rine  of  Jcripture  is, 
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that  thofe  things  which  are  righteoufly  hid  from 
the  wife  and  prudent ,  it  pleafeth  God  mercifully 
to  reveal  unto  babes.  It  is  much  to  be  lamented 
that  men  ever  have  been,  and,  it  is  to  be  feared, 
ever  will  be  proudly  defirous  of  being  wife 
above  what  is  written.  Inftead  of  faying,  when 
they  look  into  the  bible,  “  Speak  Lord,  thy 
fervant  heareth,”  they  are  ready  rather  to  fay, 
with  Nicodemus ,  “  How  can  thefe  things  be  ?” 
Inftead  of  faying,  “  What  I  know  not,  teach 
thou  me!”  they  are  ready  haughtily  to  cry 
out,  Where  myftery  begins,  religion  ends.” 
But  are  we  not  exprefly  aflured  that  the  natural 
?nan  *  receiveth  not  the  things  of  the  Spirit  of 
God,  neither  can  know  them,  becaufe  they  are 
fpiritually  difcerned  ?  And  is  it  then  at  all  to  be 
wondered  at,  that  many  things  Ihould  be  found 
in  the  feriptures  that  are  JooliJhneJs  to  fuch 
per Tons  ? 

Let  reafon  be  under  the  abfulute  guidance  of 
revelation ,  and  we  cannot  err ;  but  if  we  think 
to  mould  revelation  according  to  the  Caprice  of 
our  unfan£tified  reafon ,  we  fhall  lofe  the  benefit 
of  both.  To  fet  up  reafon,  in  any  refpeH, 
above  revelation,  is  to  prefer  the  glimmering  of 
a  taper,  to  the  light  of  the  noon-day  fun.  And 
however  we  may  be  ready  in  the  pride  of  our 

hearts 

*  That  by  the  natural  nr  flfhJy  man  in  this  paflage,  wc  are 
to  underhand  a  man  in  his  natural  or  unrenewed  hate,  feems 
very  evident  from  Rom.  viii.  9.  where  the  fame  apoftle  obferves — ■ 
But  ye  arc  not  in~the  jltfk>  but  in  the  fpirit,  if  fo  be  the  Spirit  of  Geul 
dwell  in  you. 
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hearts  to  boajl  of  reafon,  it  becomes  us  to  re¬ 
member,  that  the  world  by  wifdom  knew  not  God , 
and  that  except  we  be  converted ,  and  become  as 
little  children ,  we  Jhall  not  enter  into  the  kingdom  oj 
heaven. — The  next  fubjeft  to  be  confidered,  is 

> 

II.  The  power  of  man  to  do  the  will  of  God . 

There  is  no  one  fubjeft,  I  believe,  more  fre¬ 
quently  mifunderftood,  or  more  egregioufly  mif- 
reprcfented  than  this.  You  are  told,  for  in- 
ftance,  by  the  author  of  the  Appeal ,  that  the  doc¬ 
trine  of  man’s  inability  to  do  the  will  ol  God, 

✓ 

reprefents  the  Divine  Being  in  fuch  a  light,  that 
if  we  were  to  fuppofe  he  really  a6Ied  agreeably 
to  it,  we  fhould  *  want  words  to  exprefs  our  ab~. 
hor/once  of  his  cruelly.  That  it  is  as  though  a 
man  s  children  were Jhut  up  in  a  building  that  was 
on  fire,  while  he  himfelf  was  without  and  had  the 
key  ;  and  that  infead  of  opening  the  door,  to  fq~- 
vor  their  efcape,  he  only  calls  out  to  them,  to  fee 
out  of  the  place y  in  order  to  avoid  -infant  dejlruc- 
tion  ;  and  that,  as  the  ueceffary  canfequence,  of  this , . 
they  all  perifii  in  the  fames  before  his  eyes.  A  dif- 
mal  flory  indeed  !  Well  may  the  author  of  it  cry 
out,  What  would  you  think  of  fuch  a  father? 
And  for  my  own  .part  I  am  very  ready  to  an.- 
fwer  for  myfelf*  that  I  fhould  think  him  a  cruel, 
vile,  bad  man.  .  But  I  am  far  from  fuppofmg 
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this  is  the  light  in  which  “  -many  Ckrijiian  divines 
reprejcnt  their  God Much  lefs  that  this  is  a 
favorite  opinion  with  them.  Who  ever  fuppofed 
that  God  locked  up  the  houfe  ?  Or  that  at  the 
fame  time  he  called  to  his  children  to  come  out, 
he  determined  not  to  let  them  out,  if  they  fhould 
difeover  ever  fo  great  a  defre  to  come  out,  and 
do  every  tiling  in  their  power  to  efcape  ?  The 
mifreprefentation  arifes  from  the  author  of  the 
Appeal’s  making  no  diftin£lion  betwixt  a  natural 
and  a  moral  inability  to  do  the  will  of  God.  A 
diftin&ion  of  more  confequence  to  the  right  un- 
derftanaing  of  the  divine  difpenfations  towards 
fallen  man,  than  many  feem  to  be  aware  of. 
Were  the  inability  of  man  to  do  the  will  of 
God  a  natural  inability,  or  the  fame  kind  of 
inability  a  man  has  to  walk  when  he  has  a  broken 

J 

leg,  or  to  attend  to  bufinefs  when  he  is  delirious 
in  a  fever,  nothing  can  be  conceived  of  more 
abfurd  or  more  cruel  than  it  would  be,  to  call 
upon  him  to  do  the  will  of  God,  and  to  threaten 
him  with  punifhment  if  he  did  not.  But  if  the 
inability  of  man  be  only  a  moral  inability,  an 
inability  of  the  will ,  a  criminal  and  a  punijhable 
inability,  then  what  can  be  more  properly  or 
fuitably  addreffed  to  him,  than  the  calls  and  in¬ 
vitations,  the  promifes  and  threatenings  of  the 

word  of  God  ?  Thefe  are  means  which  every 

* 

one  knows  are,  in  their  own  nature,  adapted  to 
remove  a  moral  indifpojition  of  the  mind,  juft 
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as  much  as  the  prefcriptions  of  a  phylician  or 
the  operations  of  a  furgeon  are  fuited  to  remove 
any  natural  diforder  of  the  body.  It  is  indeed 
often  faid  that  men  naturally  have  no  power  to 
do  the  will  of  God.  And  it  is  very  true.  But 
the  meaning  is  not,  that  men  have  no  natural 
power  to  do  the  will  of  God,  but  that  men  natu¬ 
rally,  or  in  their  natural  unconverted  ftate,  have 
nojuch  power  as  is  necefTary  in  order  to  do  the 
will  of  God,  which  is  a  power  of  the  will.  No 
divine,  I  believe,  ever  meant  to  fay  that  man  is 
lock'd  up  in  a  houfe,  and  fajl  bound  there,  fo  that 
he  cannot  come  out  if  he  would:  but  rather  that  he 
is  fo  attached  to  the  houfe  (to  keep  to  the  fimile 
in  the  Appeal)  and  fo  fond  of  his  companions 
there,  that  there  is  no  moral  pojfibility  of  per- 
fuading  him  to  come  out,  even  though  you  tell 
him  that  immediate  deftru&ion  hangs  over  him. 
Or,  to  drop  the  fnnile,  that  he  is  fo  alienated 
from  the  bfe  of  God,  fo  averfe  to  that  which 
is  fpiritual  and  holy,  fo  infatuated  by  fin,  that 
he  will  not  come  to  ChrifI  that  he  might  have  life. 
That  he  is,  in  fhort,  fpiritually  dead ,  dead  to  di¬ 
vine  things,  dead  in  trefpafles  and  fins,  and  that 
no  one  but  God  himfelf  can  effe£hial \y  per fuade 
him  to  efcape  for  his  life.  But  there  is  all  this 
while  no  natural  inability  in  man  to  do  the  will 
of  God  ;  he  has  all  the  members  of  the  body  at 
his  command,  and  the  faculties  of  the  foul. 
The  only  defefl  is  in  the  will.  All  he  wants  is 
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a  heart  or  di/pofiticn  to  do  the  will  of  God.  And 
it  is  therefore  with  the  utmoft  propriety  that 
finners  are  exhorted  to  beg  of  God  to  create  in 
them  a  clean  heart,  and  to  renew  within  them  a 
right  /pint.  And  till  they  have  this,  it  is  as  im - 
poffible  in  a  moral  fenfe,  that  they  fhould  do  the 
will  of  God,  as  though  they  labored  under  a 
natural  incapacity  of  doing  it.  But  yet  reafon- 
ings,  expoflulations,  promifes  and  threatenings, 
it  is  very  evident,,  are  highly  proper  in  the  one 
cafe,  though  they  would  be  abfurd  and  cruel  in 
the  other.  They  are  adapted  to  produce  a  moral 
power ,  but  do  not  in  the  lead  contribute  to  a  na¬ 
tural  power  of  doing  the  will  of  God.  And  yet 
thefe  reafonings  and  expoflulations-  with  men*, 
are  fo  far  from  fuppofing  them  poffefled  of  any 
other  than  a  natural  power  to, do  the  will  of  God, 
which  no  one  difputes,  that  they  imply  in  the 
flrongefl  manner  the  want  of  a  moral  power, 
fince  it  is  this  alone  which  renders  fucli  means 
necelfary.  And  thefe  means  therefore,  as  well  as 
others  of  a  more  extraordinary  nature,  the  great 
God,  in  his  infinite  wifdom  and  mercy,  is 
pleafed  to  make  life  of  in  the  moral  government 
of  the  world.  And .  they,  no  doubt,  anfwer 
the  feveral  great  and  important  ends  for 
which  they,  were  designed. — — The  degrees  of 
guilt  amongft.the  finally  impenitent  will  be  un¬ 
doubtedly  various,  according  to  the  moral  and 
religious  privileges  they  enjoyed,  and  their  u£e 
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or  abufe  of  them  ;  and  for  fome  it  will  be  more 
tolerable  in  the  day  of  judgment  than  for  others. 
Nor  is  it  to  be  fuppofed  that  any  man  {hall  be 
finally  condemned  for  not  doing  what  he  was  ab- 
folutely  incapable  of  doing,  be  that  what  it  will, 
but  merely  for  not  doing  what,  in  the  circum- 
ftances  in  which  he  was  placed,  he  might  and 
ought  to  have  done.  The  next  point  to  be  con- 
fidered,  is 

III.  Original  fin.  - 

And  however  eafy  it  may  be  to  mifreprefent 
and  calumniate  this  humbling  doflrine,  it  will  be 
found,  I  am  perfuaded,  extremely  difficult,  whilft 
any  regard  is  paid  to  fcripture  or  plain  matter  of 
fa£f,  to  overturn  it. 

That  we  fufer  by  the  fin  of  Adam ,  even  the 
author  of  the  Appeal  himfelf  is  obliged  to  allow. 
But  why  ffiould  we  fujfer  by  the  fin  of  Adam, 
if  we  had  no  fhare,  in  any  fenfe  at  all,  in  his  fin? 
Can  we  fuppofe  a  righteous  God  to  inflict  fuf- 
ferings  upon  any  of  his-creatures  without  a  caufi? 
Or  if  the  fin  of  Adam  be  the  caufe  of  any  of  the 
fufferings  infli£fe&  on  his  defendants,  does  not 
this  imply  in  the  flrongefi:  manner  that  his  de¬ 
fendants  are,  upon  fome  account  01  other,  con- 
fidered  as  partakers  of  his  fin  ?  Is  it  reasonable 
to  fuppofe  that  a  righteous  God  involves  them  in 
the  penal  ejftBs  of  this  fin,  without  their  being 
at  all  concerned  in  the fin  itfelf,  which  yet  is  the 

acknowledged 


acknowledged  caufe  of  thefe  effe&s  ? — Now  all 
that  is  pleaded  for  by  thofe-that  maintain  the  doc¬ 
trine  of  original  fin  is,  that  as  all  mankind  molt 
evidently  fuffer  by  the  fin  of  Adam ,  there  mu  ft 
have  been  forne  original  conftitution  fettled  by 
God,  in  confequence  of  which  it  is  right  and jufl 
that  they  fhould  fo  fuffer.  But  that  it  fhould  be 
right  for  mankind  to  fuffer  judicially  for  the  fin 
of  Adam,  as  it  is  certain  they  do,  without,  at 
leaft,  the  imputation  of  that  fin  to  them.,  they 
look  upon  as  totally  inconceivable.  But  then, 
by  the  imputation  of  Adam’s  fin,  they  do  not 
mean  that  the  great  God  fuppofes  the  pofterity 
of  Adam  to  have  adlually  committed  that  fin, 
which  we  know  is  impofhble  ;  but  that.  Adam, 
who  was  necefTarily  the  natural  head  and  root 
of  his  pofterity,  was  alfo,  for  wife  and  good 
reafons,  conftituted  their  federal  or  covenant 
head,  and  that  therefore  the  fin  committed  by 
him  in  that  capacity,  by  which  he  broke  the  co¬ 
venant  made  with  him,  became  chargeable  upon 
his  pofterity.  And  is  not  this  the  evident  lan¬ 
guage  of  feripture  ?  Do  we  not  there  read,  that 
by  one  man  fin  entered  into  the  world,  and  death 
by  fin ,  and  fo  death  faffed  upon  all  men ,  for  that, 
or  more  literally,  in  whom  i.  e.  in  Adam,  all 
have  finned  ?  That  death  reigned  from  Adam  to 
Mofes ,  even  over  them  that  had  not Jinnecl  after 
the  fimihtude  of  Adams  tranfgreffwn ,  i.  e.  had 
not  actually  finned  in  their  own  perfons  ?  That 

by  one  mans  offence  death  reigned  by  one — that  by 
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i he  offence  of  one ,  judgment  ca?ne  upon  all  men  to 
condemnation — that  by  one  mans  difobedience  many 
were  made  f  niters — and  that  death  is  the  wages  oj 
fn  ?  Now  furely  the  meaning  of  thefe  fcriptures 
is  very  obvious,  and  the  truth  contained  in  them 
eafy  to  be  underftood,  however  relu&ant  an  un- 
humbled  heart  may  be  to  receive  it. 

The  fufferings  of  children  inconfequenceofthe 
fins  of  their  immediate  parents,  appear  to  be  a  re¬ 
mote  operation  ofthe original  conflitution  relative 
to  theyfr/? parent  and  all  that  fhould  defcend  from 
him.  Nor  is  it  in  my  opinion  poflible  to  ac¬ 
count  for  this  obvious  fa&,  in  any  tolerable  man¬ 
ner,  upon  any  other  fuppofition.  It  is.  indeed 
one  of  the  greatefl  intricacies  in  the  fubjeft  of 
providence,  that  not  only  the  happinefs  but  the 
moral  conduct  of  moft  rational  beings,  fhould  de¬ 
pend  fo  much  as  it  evidently  does,  in  ten  thou- 
fand  inftances,  upon  the  good  or  bad  behavior 
of  others.  It  is  a  difficulty  which,  I  believe,  in 
the  prefent  dark  ftate,  we  fhall  never  be  able 
perfe&ly  to  folve.  It  is  not  however  a  difficulty 
peculiar  to  any  fe£l  of  Chriftians,  but  which 
equally  belongs  to  all  who  acknowledge  the 
being  and  providence  of  God.  And  in  the  ge¬ 
neral,  we  have  the  utmoft  reafon  to  be  fatisfied 
that  it  is  right  it  fhould  be  in  this  refpeft  as  it  is, 
or  that  it  certainly  would  be  otherwise  ;  and  that 
this  method  of  proceeding  is  fo  over-ruled  by 
the  great  governor  of  the  world,  that  no  one  is 
really  injured  by  it,  or  rendered  more  unhappy 
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than  he  might  or  would  have  been  under  a  dif¬ 
ferent  conflitution.  And  even  with  refpe£l  to 
the  Adamical  covenant ,  which  is  fo  often  painted 
out  in  the  mofl  horrid  colors,  is  it  not  reafona- 
ble  to  fuppofe,  when  we  confider  the  perfeflion 
of  the  firfl  man’s  nature  and  the  advantageous 
circumflances  in  which  he  was  placed,  that  if  we 
had  been  all  prefent  upon  the  occafion,  we  fhould 
have  thankfully  accepted  it  and  gladly  ratified  if-? 

But  perhaps  it  will  be  faid  that  though  man¬ 
kind  fujfer  in  confequence  of  Adam s  fin,  yet  the 
fufferings  of  this  kind  which  they  endure’  are  not 
of  a  penal  nature,  but  falutary  medicines  calcula¬ 
ted  to  promote  their  fpiritual  health  and  happi- 
nefs.  To  this  it  is  natural  to  reply,  even  medi¬ 
cines  fuppofe  ficknefs  and  diforder,  for  the  whole 
need  not  a  phyfician  but  they  that  are  fick. 
But,  not  to  infill  on  this,  what  can  be  conceiv¬ 
ed  of  more  abfurd  than  to  fuppofe  blejfngs  of  any 
kind  communicated  to  us  in  confequence  of  fin  ? 
And  if  the  calamities  brought  upon  mankind  by 
the  fin  of  Adam  be  indeed  of  a  falutary  nature, 
how  can  we  be  faid  to  fujfer  by  the  fin  of 
Adam  ?  Suffer !  No,,  we  are  benefted.  And 
if  fo,  it  would1  not  only  be  hypocrify,  as 
the  author  of  the  Appeal  intimates,  to  pretend 
to  be forry  for  this  fin,  but  it  would  be  grofs  im¬ 
piety  and  ingratitude  not  to  be  thankful. 

But  if  the  fufferings  of  mankind  in  confe¬ 
quence  of  Adam’s  fin  be  real  evils ,  mull  we  not 
allow  either  that  Adam  was  conflicted  the  federal 
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head  of  his  pofierity,  or  elfe,  that  God  does  a 
piece  of  injujlice  for  the  prefent  becaufe  he  in¬ 
tends  fomehow  or  other  to  make  it  up  hereafter. 
That  is,  he  does  evil,  that  good  may  come.  The 
moll  difhortorabJe  thought,  perhaps,  it  is  pofli- 
ble  for  us  to  entertain  of  the  Divine  Being  ;  and 
for  my  own  part,  fooner  than  I  could  admit 
fuch  a  fentiment,  I  fhould  embrace  *  Manichee- 
ifm,  or,  I  had  almofl  faid,  Atheifm  itfelf. 

Befides,  are  we  not  depraved  in  confequence 
of  Adam’s  fin,  as  well  as  expofed  to  a  variety  of 
external  calamities  ?  And  can  we  imagine  this  to 
be  a  benefit  p  Can  we  look  upon  this  as  a  falu- 
tary  medicine  ?  Perhaps  you’ll  deny  the  faff,  and 
infill  upon  it  that  man  when  he  is  born  into  the 
world  now,  bears  upon  him  as  fair  an  imprefs  of 
the  divine  image,  as  the  firfl  man  when  he  came 
out  of  the  hands  of  his  maker.  That  he  is  not 
born  in  the  image  or  likenefs  of fallen fnful  man, 
but  in  the  upright  image  of  his  God.  But  if 
this  were  really  the  cafe,  mufl  it  not  appear 
flrange  that  amongfl  all  the  millions  of  men  that 
have  ever  lived,  no  one  hath  ever  lived  without 
fin  ?  And  it  will  not  be  pretended  that  any  one 
ever  has.  If  any  man  fay  he  hath  no fn,  we 
have  apoflolical  authority  to  pronounce  him  a 
liar.  Befides,  if  man  is  now  born  into  the  world 
in  the  image  of  God,  what  reafon  can  there  be 
for  his  being  born  again  ?  And  yet  we  are  ex- 
prefsly  allured'  that  except  a  man ,  any  man,  be 

born 

*  The  Manichees  taught  that  there  are  two  coeternal  principles  or 
Gods,  independent  on  each  other,  the  one  the  author  of  all  evil, 
the  other  of  all  good. 
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born  again ,  born  from  above,  born  of  the  Spirit, 
he  cannot  enter  into  the  kingdom  oj  heaven.  That 
we  mull  be  faved  by  the  wafting  of  regeneration , 
and  the  renewing  of  the  Holy  Ghojl.  And  baptfm, 
whereby  this  fpiritual  wafhing  is  figuratively  re- 
prefented,  is  accordingly  made  the  initiating  or¬ 
dinance  of  the  Chriftian  xeligion. — And  indeed 
what  more  natural  in  itfelf,  than  that  depraved  pa¬ 
rents  fhould  have  depraved  children  ?  Can  any 
man  bring  a  clean  thing  out  of  an  unclean  ? 
Doth  any  man  expe£f  to  gather  grapes  from 
thorns  ?  And  when  the  firft  man  by  his  apoftacy 
had  totally  difordered  the  frame  of  his  own  mind,, 
and,  in  a  manner,  driven  away  his  God  from 
him,  what  reafon  can  be  affigned  why  God 
fhould  return  to  him  again,  or  interpofe  to  pre¬ 
vent  the  natural  confequences  of  his  apoftacy 
with  refpe£l  to  his  pofterity, — but  what  is- found¬ 
ed  on  his  free  and  fovereign  mercy  ? — It  is  not 
however  fuppofed  that,  in  confequence  of  the 
original  apoftacy,  men  are  laid  under  any  thing 
like  a  natural  or  mechanical  neceflity  of  finning, 
but  only  that  they  are  much  more  inclined  to  fin, 
and  in  lefs  advantageous  circumftances  for  the 
purfuit  of  holinefs  than  they  would,  poflibly, 
have  otherwife  been.  All  men,  it  is  readily  al¬ 
lowed,  might  a&  much  better  than  they  do,  and 
will  be  accountable  only  for  not  a£fing,  as  they 
might  and  ought  to  have  done.  And  therefore,  what 
ever  alteration  may  be  made  in  the  ftate  of  things 
by  the  fall ,  and  whatever  may  be  the  immediate 
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or  remote  confequences  of  it  with  refpedl  to  any 
of  the  poflerity  of  Adam,  we  are  allured  that  we 
fhall  all  be  judged  at  lall  according  to  the  deeds 
done  in  the  body ,  whether  they  be  good,  or  whe¬ 
ther  they  he  evil.  Yes,  in  that  tremendous  day, 
every  mouth  Jhall  be  flopped ,  and  the  righteouf- 
nefs  of  the  divine  proceedings  be  universally  ac¬ 
knowledged. 

That  man  is  however,  upon  the  whole,  in  his 
prefent  fallen  flate,  in  fuch  circumflances  as  will 
certainly  terminate  in  his  utter  definition,  if 
grace  prevent  not,  is  inofl  clearly  the  dotrine  or 
feripture.  We  there  read,  that  the  fon  of  man 
came  to  feek  and  to  fave  that  which  was  lofl . 
That  God  fo  loved  the  world  as  to  give  his  only 
begotten  fon,  that  whofoever  believeth  on  him 
fhould  not perifli,  but  have  everlafling  life  ;  plain¬ 
ly  intimating  that  our  not perijhing  is  the  fruit  of 
God's  love,  and  not  what  we  could  in  juflice  have 
claimed.  That  Adam  was  a  figure  of  Chrifl , 
and  that  as  death  came  by  the  offence  of  one,  fo 
life  came  by  the  righteoufnefs  of  the  other.  And 
finally,  that  as  the  wages  of  fin  is  death,  fo  eternal 
life  is  th egi/t,  the  free  gift  of  God,  through  Je- 
fus  Chrifl  our  Lord. 

Indeed  without  fuppofing  man  to  be  in  a  fal¬ 
len  ruined  lofl  Hate,  were  we  ever  fo  unable  to 
account  for  it,  nothing  can  well  be  imagined 
more  inexplicable  or  abfurd,  than  the  feripture 
dodlrine  of  redemption  and  J'alvation  by  the  free 
o  r  ace  of  God  through  fefus  Chrifl,  To  talk  of 
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pardoning  a  rebel  never  attainted  would  not  be 
more  abfurd,  than  it  is  to  talk  of faving  Tinners 
that  were  never  lojl ,  or  redeeming  thofe  that  were 
never  oiflaved.  Nor  is  it  more  ridiculous  and 
contradi&ory  to  flyle  that  an  aft  of  grace  which 
is  merely  a  piece  of  jujlice,  than  to  pretend  that 
the  falvation  of  Tinners  is  by  free  grace,  at  the 
fame  time  that  we  do  not  allow  they  would  have 
been  lojl,  if  grace  had  not  interpofed  on  their 
behalf. 

And  after  all,  unlefs  it  could  be  made  to  ap¬ 
pear  that  we  are  not  guilty  depraved  creatures , 
however  we  became  fo,  it  is  of  infinitely  more 
confequence  to  know  how  we  may  obtain  deliver¬ 
ance,  than  to  be  able  with  metaphyfical  nicety 
to  explain  how  we  came  to  Hand  in  need  of  it. 
And  it  is  indeed  a  mercy  not  to  be  deferibed, 
that  whilft  we  are  aflured  we  have  dejlroyed  our- 
fclves,  in  God  there  is  help  found. — The  next  ar¬ 
ticle  of  the  Appeal,  treats 

IV.  Of  the  dodlrine  of  eleftion  and  reproba¬ 
tion . 

This  dothine  fo  effe£lually  dellroys  the  pride 
of  man,  and  fo  entirely  aferibes  all  the  glory  of 
hh  falvation  to  God,  that  it  is  not  at  all  furpriz- 
ing  it  fliould  meet  with  vehement  oppofition. 
The  carnal  mind,  and  alas!  is  there  not  too 
much  carnality  in  all  our  hearts  ?  is  enmity 
againil  God.  The  bitternefs  and  rancor  general- 
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ly  difcovered  in  the  oppofition  made  to  this  doc- 
nne,  do,  I  think,  too  plainly  manifeil  from 
''•hence  that  oppofition  proceeds.  Seldom,  I 
iear,  from  a  genuine  concern  for  the  story  of 
<*od,  but,  too  often,  from  a  proud  concern  for 
our  own.  It  has  been,  indeed,  of  late  years,  fo 
cuftomary  to  reprefent  this  doftrine  in  the  moP 
mocking  colors,  that  I  know  it  will  be  very  dif- 
cult  to  gam  the  haft  attention  to  anything  that 
may  be  faid  in  favor  of  a  tenet  fo  exceedingly 
unpopular.  -But  I  hope,  my  dear  friends,  you 
Will  for  once  endeavor  to  lay  afide  your  pre- 
ju  ices,  and,  whatever  may  be  your  prefent  fen- 

timents  of  tins  doftrine,  at  leaft  give  it  a  calm 
and  candid  hearing. 

That  Chrillians  are  fpoken  of  in  the  w'ord  of 
Ood  as  having  been  chofen  or  elecled  of  God 
and  that  from  all  eternity ,  cannotbe  denied.  See’ 
t-ph.  i.  4,  where  the  apollle  Paul  fpeaks  of  the 
believers  at  Ephefus  as  having  been  chofen  in 

Cknjl,  before  the  foundation  of  thewo, Id.  And  2 

,.  9  he  fpeaks  o (grace given  to  Ckriftians  in 
f  3eJ“s'  before  the  world  began.  —It  is  further 
evident  that  fuel,  as  are  fpoken  of  in  feripture  as 
cl.ofen  or  elefled  of  God  from  all  eternity,  are 
expie^y  ra,d  to  be  chofen  to  falvation,  and  that 
they  Jhall  certainly  befaved.  See  2.  The/T  ii  .o 
V/eare  bound  to  give  thanks  to  God  for  you' 
brethren,  beloved .  of  the  Lord,  becaufe  God  hath 
from  the  beginning  chofn  you  to  falvation.  And 
Jxom.  vm.  29,  30.  For  whom  he  did  foreknow. 
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lie  alfo  did  predeftinate  to  be  conformed  to  the 
ima2;e  of  his  fon,  that  he  might  be  the  firll-born 
among  many  brethren.  Moreover,  whom  he  did 
predeftinate ,  them  he  alfo  called,  and  whom  he 
called,  them  he  alfo  juftified,  and  whom  he  juf¬ 
tified  them  he  alfo  glorified.  See  alfo,  John  vi. 
<£7' — gg.  All  that  the  Father  giveth  m e,  Jhall 
come  to  me.  And  this  is  the  will  of  him  that  fent 
me,  that  of  all  which  he  hath  given  me,  I  fhould 
loft  nothing ,  but  raife  it  up  again  at  the  lail  day. — 
The  fcripture  farther  informs  us  very  clearly, 
that  fuch  as  are  chofen  or  eleFled  to  falvation,  are 
not  chofen  from  a  forefight  of  their  faith,  or  re¬ 
pentance,  or  good  works,  but  that  they  are  cho¬ 
fen  to  be  firft  holy,  and  then  happy ,  and  that  they 
are  chofen  according  to  the  good  pleaf are  of  his 
will  who  chufeth  them.  See  Eph.  i.  4,  where 
we  are  affured  that  God  chufeth  his  people  not 
bccaufe  they  were,  or  becaufe  he  fore/aw  they 
would  of  themfelves  be  holy,  but  that  they Jhould 
be  holy.  And  1  Pet.  i.  2.  the  apoftle  Peter  ftyles 
the  people  of  God,  eleEl  according  to  the  fore¬ 
knowledge  of  God  the  Father ,  through  fanftifica- 
tion  of  the  Spirit,  unto  obedience.  They  are  not 
chofen  bccaufe  obedient ,  but  unto  obedience  here, 
as  preparatory  for  glory  hereafter.  They  are 
not  chofen  to  falvation,  let  them  live  as  they  lift, 
as  the  enemies  of  this  do&rine  are  for  ever  af¬ 
firming,  but  they  are  chofen  unto  holinefs  as  the 
means ,  and  unto  falvation  as  the  end.  And  in 
Eph.  i.  5,  6,  the  people  of  God  are  exprefsly 
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faid  to  be  predef 'mated  to  the  adoption  of  children 
by  Jefus  Chrift ,  according  to  the  good  plea  fare  of 
his  will ,  and  to  ihepraife  of  the  glory  of  his  grace. 
And  2  Tim.  i.  9.  they  are  faid  to  be  faved  and 
called  with  an  holy  calling,  not  according  to  their 
works,  but  according  to  his  own  purpofe  and  grace , 
which  was  given  them  in  Chrift  Jefus  before  the 
world  besjan. 

Now  what  ihall  we  fay  to  thefe  things  P  Like 
the  noble  Bereans ,  let  me  earneftly  recom¬ 
mend  it  to  you  to  fearch  fhe  fcriptures ,  that  you 
may  be  able  impartially  to  judge  for  yourfeJves, 
whether  thefe  things  are  or  are  not  as  they  have 
now  been  leprefented  to  you.  Indeed,  to  an 
unprejudiced  mind  I  fhould  think  it  mufl  appear 
as  clearly,  that  the  writers  of  the  New  Teftament 
and  particularly  the  apoftle  Paul,  were  Predefli- 
narians ,  as  that  the  writer  of  the  Appeal  is,  and 
glories  in  being  a  Socinian . 

And  after  all  the  frightful  piftures  which  have 
been  drawn  of  this  doffrine,  what  is  the  fum  of 
it,  but — let  him  that  glorieth  glory  in  the  Lord ? 
Pride  was  the  root  of  the  apoftafy,  and  the  whole 
fcherine  of  falvation  by  jefus  Chrift  feems  there- 
lore  to  be  admirably  calculated  to  eradicate  and 
deftroy  this  evil  accurfed  temper.  Are  any  rea¬ 
dy  to  boajl  of  what  they  are,  or  of  what  they 
have  done  ?  They  are  taught  raiher  meekly  and 
thankfully  to  fay,  by  the  grace  of  God  lam  what  l 
ant.  In ftead  of  being  fullered  to  boaft,  they  are 
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■addrefled  in  this  humbling  ftrain.  *  Who  maketk 
thee  to  differ  from  another  ?  And  what  haf  thou 
that  thou  didji  not  receive ?  Nozu  f  thou  didjl  re¬ 
ceive  it ,  why  doji  thou  glory  as  if  thou  hadf  not 
received  it  ?  By  grace  are  ye  Javed  through  faiths 
and  that  not  of  yourselves,  it  is  the  gift 
of  God.  Not  of  works,  lest  any  man  fiould 
hoaji.  And  again,  even  fo  then  at  this  prej'ent 
tune  alfo ,  there  is  a  remnant  according  to  the  elec¬ 
tion  of  grace ;  and  if  by  grace,  then  it  is  no  more  of 
works ,  other  wife  grace  is  no  more  grace ;  but  if  it 
be  of  works ,  then  it  is  no  more  grace ,  otherwife 
work  is  no  more  work. 

But  it  will  be  faid,  perhaps,  what  become, s 
of  the  reprobate ,  the  non-elefl?  And  the  old 
quell  ion  will  be  a  Iked,  did  God  make  men  to 
damn  them  ? 

I  anfwer,  if  G#d  fore-knew  whatever  comes 
to  pafs,  and  there  are  any  of  the  human  race 
damned,  then  God  did  moil  certainly  make  men 
that  he  foreknew  would  be  damned.  There  is  no 
pofiibility  of  avoiding  this  concluhon,  but. either 
by  a  flat  denial  of  the  foreknowledge  of  God ,  or 
elfe  by  aJJ'erting  the  ah  folate  nniverfahty  of  final 
Jalvation.  The  author  of  the  Appeal  fays  indeed 
very  peremptorily. that  “a  good  and  merciful 
God  would  have  put  a  flop  to  tire  propagation  of 
fuch  a  race  of  creatures,  rather  than  buffer  them 
to  be  horn  in  fuch  (hocking  circumflances,  in 
which  he  infallibly  forefaw,  that  the  greatejl  part 
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ef  them  vcwx^ibe.  expofed  to,  and  even  ablually 
fuflfer  remedilefs  deftru&ion.”  But  whatever 
be  th  z  final  {late  of  the  greateft  part  of  mankind, 
this  writer  fhould  have  remembered  it  is  not 
altered  by  a  denial  of  the  doftrine  of  predeftina- 
tion.  Whether  this  dobfrine  be  true  or  faife, 
the  righteous  only  ffiatl  b a  Javedy  and  the  unrigh¬ 
teous Jhall  not  inherit  the  kingdom  of  God.  And 
whether  the  greatejl  part  of  mankind  will  be 
found  at  the  day  of  judgment,  in  the  former 
clafs,  or  in  the  latter,  the  predeftinarian  has  no 
other  rule 'to  judge  by  than  the  reft  of  his  fellow 
Chriftians,  who  may  be  enemies  to  thisdobtrihe. 
Iflherefore  it  be  allowed  that  God  jorefavu  what 
zvculd  be  the  final  ftate  of  his  creatures,  then, 
whatever  that  ftate  may  be  with  refpebl  to  the 
greateft  or  the  fmalleft  part  of  them,  it  is  an 
undeniable  fabf,  that  with  a  forefight  of  this,  he 
waspleafed  to  permit  their  being  introduced  into 
the  world,  and  not  to  put  a  ftop  to  their  propaga¬ 
tion.  The  fabf  itfelf  is  not  at  all  affebfed  by  one 
hypothefis  more  than  another,  and  if  there  be 
ever  fo  great  a  difficulty  in  accounting  for  it,  it  is 
a  difficulty  that  belongs  as  much  to  the  Jocinian 
as  the  predeJUnarian .  " 

And  even  with  refpebl  to  the  means  offalvation , 
it  is  undeniably  evident  that  they  are  not  equally 
diftributed.  The  gofpel  is  fent  to  one  nation  and 
not  to  another ;  a  zealous  faithful  minifter  is 
raifed  up  to  preach  the  gofpel  in  one  place,  and 
not  in  another;  fome  are  providentially  brought 
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under  the  miniflry  of  the  gofpel,  and  not  others. 
There’s  a  fovereign  variety  indeed,  in  all  the 
divine  aifpenfations,  in  thofe  of  nature,  provi¬ 
dence,  and  grace .  All  have  not  an  equal  (hare 
with  others  of  reafon,  of  wealth  and  other  natural 
enjoyments,  nor  even  o f  moral  and  fpiritual  advan¬ 
tages.  The  gofpel,  we  know,  was  fent  to  Chora - 
zin  and  Beth/aid  a,  and  not  to  Tyre  an  dSidon; 
and  yet,  which  may  perhaps  be  thought  more 
aflonifhing  dill,  it  was  known  that  the  inhabitants 
of  Tyre  and  Sidon  would  have  improved  this  pri¬ 
vilege  if  they  had  enjoyed  it,  and  that  the  inha¬ 
bitants  of  Chorazin  and  Bethfaida  would  only  ag¬ 
gravate  their  condemnation  by  the  abufe  of  it. 
If  it  fhould  be  fuppofed  that  thofe  who  have  not 
the  gofpel  fent  to  them,  are  vet  in  as  fair  a  way 
for  falvation  without  it,  what  diOinguifhing  favor 
cart  there  be  in  having  the  gofpel,  or  how  can 
the  abufe  of  it  aggravate  our  guilt  and  condem¬ 
nation  ?  Now  if  all  thefe  and  fuch  like  things 
come  to  pafs  according  to  the  foreknowledge  of 
God,  there  mull  be,  in  fomc  refpecl  or  other, 
a  dcfgn  that  they  fhould  fo  come  to  pafs;  for 
however  cafual  and  accidental  we  may  fuppofe 
thefe  events  to  be  in  themfelves,  yet  if  God 
foreknows  them,  he  certainly  would  by  fome 
means  or  other  prevent  them,  if  he  did  not,  upon 
the  whole,  think  it  proper  to  permit  them  to  take 
place.  The  great  God  arts,  mod  evidently,  in 
a  fovereign  way  in  the  diflribution  of  his  free 
favors.  That  is,  according  to  the  good pleafure 

r 

v  Of 


L  £9  ] 

his  own  will.  Not  from  caprice  and  humor, 
or  to  gratify  an  arbitrary  difpofition,  as  the  ene¬ 
mies  of  this  do&rine  will  have  it  we  fuppofe  ; — 
(no,  far  he  it  from  us  to  entertain  fuch  impious 
thoughts  of  our  God  !)— but  he  a£ts,  we  have  no 
doubt,  from  reafons  the  moil  juft  and  wife, 
though  to  us  unknown.  And  it  would  be  happy 
were  we  more  difpofed  to  remember,  that  our 
not  knowing  the  reafons  of  the  divine  conduffy 
differs  widely  from  the  great  God's  acting  without 
reafon. 

But  inftead  of  confefting  our  own  ignorance, 
and  humbly  leaving  fecret  things  to  him  to  whom 
they  belong,  {hall  we  fly  in  the  face  of  our  Maker, 
and  arrogantly  fay  unto  him,  what  doft  thou? 
Or,  becaufe  we  know  not  how  to  reconcile  the 
mode  of  proceeding  which  the  great  God  ispleafed 
to  make  ufe  of,  to  our  narrow  conceptions  of 
things  ;  {hall  wre  raife  a  violent  outcry,  and  talk 
of  the  doffrine  of  predeftination,  which  is  fo 
clearly  taught  in  the  bible  and  fo  exacfly  corref- 
ponds  with  the  aclual  difpenfations  of  providence 
and  grace,  as  making  God  worfe  than  the  devil  ? 
It  really  makes  me  tremble  when  I  think  with 
what  indecent  rage,  and  in  how  very  unguarded 
a  manner,  many  ferious,  but,  as  I  verily  believe, 
miftaken  perfons,havc  exprcded  themfelves  upon 
this  fubjetl.  The  wrath  of  man  worketh  not 
the  righteoufnefs  of  God.  And  indeed,  were 
the  doffrine  to  be  calmlv  and  candidlv  confiaered, 
what  occafion  would  there  be  for  fuch  a  violent 
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and  outrageous  oppcfition  to  it,  even  though  it 
fhould  not  be  true  ? — Does  thedoflrine  of  repro¬ 
bation  fuppofe  God  to  be  the  author  of  fin  ?  No. 
Does  it  fuppofe  that  any  are  reprobated  who  yet 
did  all  they  could  to  obtain  falvation,  and  would 
have  efcaped  that  awful  doom  if  they poffibly 
could?  No.  It  fuppofes  that  none  are  reprobated 
but  on  the  account  of  wilful fn,  or  fuch  as,  it- was 
forefeen,  wpuld  molt  jufily  deferve  the  wrath, 
to  which  they  were  therefore  appointed.  Does 
it  fuppofe  that  all  the  reprobate  will  be  dealt  with 
alike  in  the  day  of  retribution  ?  No.  It  fuppo- 
fes  that  for  fome  it  will  he  more  tolerable  in  that 
day  than  for  others.  That  all  will  be  judged  ac¬ 
cording  to  the  difpenfation  under  which  they 
lived,  the  privileges  they  enjoyed,  and  the  im¬ 
provement  they  made  of  them.  That  fuch  as 
*  have finned  without  law ,  fall  alfo  per  if  without 
law ,  and  that  as  many  as  have  finned  in  the  law, 
fhall  be  judged  by  the  law.  Finally,  does  this 
doftrine  fuppofe  that  God  makes  men  to  damn 
them  ?  Certainly  it  does  not.  Reprobation  is 
grounded  folely  on  the  for  (fight  of  fin,  and  is 
governed  in  its  effedls  by  the  different  degrees  of 
guilt.  And  to  fuppofe  that  the  doflrine  of  re¬ 
probation  implies  that  any  one  man  would  have 
repented  and  been  laved,  if  by  the  decree  of  re¬ 
probation  he  had  not  been  prevented,  is  one  of 
the  groffeft  fallacies  that  can  be  impofed  upon 
the  human  mind.  God  delighteth  not  in  the 
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death  of  a  (inner,  but  had  rather  that  he  fhould 
repent  and  live,  yea,  would  have  all  men  to  be 
faved,  and  come  to  the  knowledge  of  the  truth. 
And  therefore  he  hath  done  as  much  to  prevent 
their  death,  in  all  his  difpenfations,  as  was  con¬ 
fident  with  his  infinite  wifdom  ;  and  that  he 
has  not  done  what  he  knew  would  be  effectual 
for  the  falvation  of  all,  or  done  as  much  for  forne 
as  he  has  for  others,  is  by  no  means  to  be  artri- 
buted  to  his  delighting  in  the  death  of  a  (inner,  anv 
more  than  it  can  be  attributed  to  his  delighting  in 
Jin,  which  we  are  certain  he  abhors. 

Neverthelefs,  the  great  Gcd  fees  fit  to  give  to 
his  apoflate  creatures ,  (not  his  innocent  offspring 
as  the  author  of  the  Appeal  would  fuppofe  man¬ 
kind  to  be,)  one,  two,  five,  or  ten  talents,  as  it 
pleafeth  him  ;  and  as  may  bed  anfwer  his  infi¬ 
nitely  wife  and  good  defigns,  in  his  moral  go¬ 
vernment  of  the  univerfe.  Now  (hall  the  man 
that  has  but  one  talent ,  reflect  upon  his  God  be- 
caufe  he  did  not  give  him  two  talents ,  and  tell 
his  maker  that  if  he  had  given  him  two  talents 
as  well  as  his  neighbor,  he  (hould  then  have 
(men  effetiually  faved  ;  and  that  it  is-  plain  he 
made  him  merely  to  damn  him ,  or  elfe  he  would 
.have  given  him  as  many  talents  as  he  gave 
to  fome  others,  as  great  a  chance  of  falva¬ 
tion  as  any  of  the  reft  ol  his  fellow-creatures  ? 
Or  (hall  the  man  that  has  five  talents  com¬ 
plain  that  he  has  not  ten,  or  the  man  that  has 
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ten,  ref?e£l  upon  his  God  forgiving  him  fo  many, 
which  he  foreknew  would  be  the  means  of  aggra - 
vating  his  condemnation  ? — The  obvious  anfvver 
to  fuch  impious  arrogance  would  be, — (hall  I 
not  do  what  I  will  with  my  own  ?  Is  it  not  fuf- 
ficient  that  none  of  you  are  injured ,  except  by 
your  own  fin  and  folly,  that  you  all  have  in  every 
refpe6t  more  than  you  deferve,  and  that  you  are 
io  give  an  account  at  laft  of  no  more  than  you 
have  received  ? — With  refpeft  to  the  popular 
.outcry  of  God’s  creating  men  to  damn  them ,  it 
is  certain  that  neither  this,  nor  even  the  fcilva- 
tion  of  men,  is  to  be  confidered  as  the  ultimate 
defign  of  any  of  the  divine  difpenfations,  but 
both  the  one  and  the  other  only  as  fubordinate 
parts  of  the  grand  drama,  if  I  may  fo  exprefs  it, 
of  God’s  moral  government  of  the  world,  and 
defigned  to  promote  that  one  capital  end — the 
glory  of  God,  the  glory  of  all  the  divine 
pcrfe&ions.  Or,  if  you  chufc  to  have  it  ex- 
prefTcd  more  philosophically,  to  promote  the 
good  of  the  whole ,  or,  as  I  think  it  bed.  to  fay, 
to  promote  that  end,  whatever  it  be,  which  the 
all-wife  God  knows  to  be  mojl  Jit  and  proper  to  be 
promoted .* 

That  the  great  God  could  have  effeflually 
faved  all  mankind,  if  he  had  feen  fit  fo  to  do, 

,  cannot 

*  If  this  be  not  the  genuine  doffoine  of  the  New  Tcflament, 
concerning  t his  point,  how  could  the  apoftle  Paul  fuppole  it  P°f- 
I  file  to  make  fuch  an  objcfUon  to  it  as  he  mentions  Rom.  ix.  19. 
7  non  n  ilt  fay  then  unto  me,  why  doth  he  yet  fnd  fault  ?  for  who  hath 
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cannot  be  reafonably  doubted.  Nor  is  there  any 
reafon  to  believe,  but  that  if  it  had  been  beji  it 
fhould  have  been  fo,  he  would  have  done  it.  If  it 
had  been  really  better,  more  wife  or  more  worthy 
of  God,  to  have  granted  to  any  of  the  repro¬ 
bate  greater  advantages  than  they  have,  doubtlejs 
they  would  have  had  them.  God  does  nothing 
by  chance,  or  at  random,  but  worketk  all  things 
according  to  the  counsel  of  his  own  will.  And 
till  we  are  able  to  inform  our  Maker  how  he 
might  have  done  better  than  he  has,  it  becomes- 
us,  inflead  of  quarrelling  with  his  difpenfations, . 
humbly  to  acquiefce  in  all  he  hath  done,  meek¬ 
ly  faying,  +  even  Jo  Father ,  for  fo  it feemeth  good 
in  thy  fight. — The  inference  from  the  whole  is 
this.  Every  man’s  falvation  is  of  God,  and  of 
his  free  difcriminating  grace  ;  and  every  man's 
damnation  is  of  and  from  himfeif.  And  were 
we  to  confider  the  matter  properly,  inftead  of 
wondering  that  fo  many  peri fh,  and  that  God 
does  no  more  for  them  that  perifh,  we  fhould  ra¬ 
ther  wonder  that  any  are  faved. 

But  the  author  of  the  Appeal  infills  upon  it 
that  this  t  “  is  certainly  a  doflrine  of  licentioif— 
nefy  and  that  let  divines  employ  all  the  ingenuity 
they  are  mailers  of,  it  is  impoiTible  for  them 
tc  clear  this  do&rine  from  being  the  caufe  of 
fatal  defpair  in  fome,  and  as  fatal  a  fee  urity  in. 
others/* 
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I  cannot  pretend  to  account  for  the  operations 
of  another  man’s  mind,  but  I  am  clearly  of  opi¬ 
nion,  that  it  requires  much  more  ingenuity  to 
make  good  this  affertion,  than  to  prove  that  it 
has  no  foundation  in  truth  to  fupport  it. — How 
can  the  do&rine  of  eletlion  be  a  licentious  doc¬ 
trine,  when  it  fuppofes  the  ele£I,  chofen  to  holi- 
nejs  as  the  means ,  as  much  as  to  kappinefs  as  the 
end?  Or  how  can  the  dotlrine  of  reprobation  be 
a  licentious  do&rine,  when  it  fuppofes  the  repro¬ 
bate  to  perifh  entirely  on  the  account  of  fin  ?  It  is 
far  from  fuppofmg  any  decree  that  they  fhall  frn 
in  fuch  a  manner  and  degree,  and  then  be  damn¬ 
ed  for  it  ;  whereas,  if  it  had  not  been  for  fuch 
a  decree,  they  would  not  have  finned  as  they 
did,  and  confequently  would  not  have  been 
damned.  Nor  does  it  fuppofe  that  the  repro¬ 
bate  <2//  be  damned,  do  what  they  will,  or  even 
do  wliat  they  can ;  but  it  fuppofes  that  they  will 
not  do  what  they  might  and  could  have  done, 
and  that,  on  this  account,  they  fhall 'be  punifhed. 
If  the  divine  forefight  of  their  wilful  impeni- 
teirce,  of  their  filling  up  the  meafure  of  their 
iniquities,  he  fuppofed  to  fail,  the  decree  built 
upon  it  imift  of  courfe  fail  alfo.  How  then 
can  it  be  pretended  that  the  doftrine  of  eledlion 
and  reprobation,  leads  to  licentioufoefis  ?  Does 
it  lead  to  licehtioufnefs  to  fay, — none  but  re¬ 
newed  holy  fouls  fhall  be  faved,  and  all  impeni¬ 
tent  unholy  finners  fhall  he  damned  ?  If  it  does, 
then  this  is  a  licentious  doftrine  indeed ;  but,  if 
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not,  furely  it  mud  be  allowed  that,  whether  true 
or  falfe,  it  is  neverthelefs,  a  do&rine  according  to 
godline/s. 

But  it  leads  to  dejpair  ?  I  alk,  how  ?  Why, 

I  fappofe,  becaufe  it  is pojfible  for  a  man  to  be  fo 
ablurd  and  impious  as  to  fay,  “  if  I  am  not  elect¬ 
ed,  do  whatever  I  will,  I  fhall  not  be  faved,  and 
therefore  I'll  not  concern  myfelf  about  falvation/’ 
But  fuppoling  a  man  to  acf  upon  this  principle, 
and  in  confequence  of  it  to  abandon  himfelf  to 
all  manner  of  wickednefs ;  how  eafy  would  it  be 
for  a  fellow  creature  to  convicl  and  confound 
him  ?  And  with  how  much  greater  eafe  may  we 
fuppofe  the  great  God  who  knows  all  thing.?, 
able  to  da  it  ?  Might  it  not  with  propriety  be  faid  . 
to  fuch  a  man, —  It  was  impodible  for  thee  to 
knew  theu  wall  not  ele£led,  and  therefore  thy  net  ' 
being  cleftcd  could  not  have  any  influence  upon  thy 
condufl.  However,  know,  thou  art  condemned , 
not  becaufe  thou  waft  not  defied ,  but  becaufe  thou 
haft  wilfully  and  wickedly  abufed  the  privileges 
granted  thee;  and  thy  mifery  thou  wilt  find  pro¬ 
portioned  to  thy  guilt  ?  A  farmer  might  as  well 
refufe  to  plough  and  fow  his  ground,  becaufe  he 
is  not  fin  e  of  a  crop,  as  a  finner  refufe-:  to  con¬ 
cern  himfelf  about  falvation,  becaufe  he  is  not 
Jure  that  he  fhall  be  faved.  And  this  objection 
feems  the  more  abfurd  from  an  eppofer  of  the 
cal vini flic  do£liines,  becaufe  no  man  can  ever 
be  fure  of  falvation,  upon  any  other  plan,  till  lie 
.  is  aflually  faved ;  whereas  the  Calvinift  profeilcs 
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to  believe,  that  wherever  a  good  work  of  grace 
is  begun  in  the  foal,  it  Jhall  be  compleated. 
And  fuppofing  a  poor  finner  to  be  really  con¬ 
cerned  about  the  falvation  of  his  foul,  what  d if- 
couragement  can  he  meet  with,  at  his  firft  fet- 
ting  out  any  more  than  in  his  future  progrefs, 
from  the  do&rine  of  election  ?  Does  the  do&rine 
of  election  contradiEl  the  invitations  and  promfes 
of  the  gofpel  ?  When  Chriit,  fays,  Come  unto  me 
all  ye  that  are  weary  a7id  heavy-laden ,  and  I  will 
give  you  rejl ;  and  him  that  cometh  unto  me ,  I  will 
in  no  wife  cajl  out ; — does  the  dodh'ine  ofele&ion 
t«ich  us  to  put  in,  if  ye  are  elefled  ?  No,  my 
brethren;  the  doftrine  of  eleftion  leaves  thefe 
and  all  fuch  like  paflages  of  fcripture  in  their  full 
force  and  meaning,  not  throwing  one  grain  of  dif- 
couragcment  in  the  way  of  any  one  contrite 
awakened  finner.  All  the  doctrine  of  election 
does  in  this  cafe  is,  when  the  finner  is  brought 
favingly  to  Chrill  and  created  anew  in  him,  it 
teaches  him  to  afcribe  it,  not.  to  himfelf,  but  unto 
God  and  his  free  grace.  It  teaches  him  to  con¬ 
clude,  that  had  he  been  left  entirely  to  his  own 
will  he  fhculd  never  have  come  to  Chrift  but 
have  obfiinateTy  continued  eilranged  from  him. 
In  fhort,  it  teaches  him  to  conclude,  with  the 
apoille  Paul,  *  it  is  not  of  him  that  vnlleth  nor  of 
him  that  runneth ,  but  of  God  that  Jheweth  mercy . 
That  is,  that  none  do  effeftually  will  nor  run  of 
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themfelves,  but  that  fuch  as  are  made  willing  are 
made  fo  in  the  day  of  divine  power,  and  have 
reafon  therefore  to  cry  out,  not  unto  us,  not  unto 
us,  but  unto  thy  name  be  all  the  glory. 

Nor  can  the  doftrine  of  eleftion  lead  any  to  a. 
fatal  fecurity ,  any  more  than  to  defpair.  What 
fecurity  does  this  do&rinegive  to  a  man  that  loves 
and  lives  in  fin  ?  The  eledf  of  God  are  chofen 
unto  obedience ,  and  through  f unification  of  the 
fpirit  ;  how  then  can  any  that  are  prevailingly 
unholy,  have  the  leaft  evidence  of  their  being 
elected  ? 

Upon  the  whole,  whether  you  receive  this 
do&rine  or  rejeft  it,  it  may  be  proper  for  you  to 
bear  in  mind  the  following  obfervations  concern¬ 
ing  it. 

It  does  by  no  means  make  any  one  man  more 
finful ,  or  more  inferable,  than  he  would  have 
been  otherwife.  It  alters  not  the  -caufe  or  rea* 
fons  of  men’s  perifhing.  It  adds  not  to  the  num¬ 
ber  of  thofe  that  are  fuppofed  to  perifh.  And 
therefore  the  predefinarian  may,  with  juft 
as  much  propriety  as  the  Socinian,  become  the 
father  of  children. +  All  that  can  be  fairly  faid  of" 
this  dodiiine  is,  that  it  fuppofes,  what  is  plainly 
matter  of  fa&,  that  the  great  God,  who  is  good 
to  all  and  whofe  tender  mercies  are  over  ail  his 
works,  for  infinitely  wife  but  to  us  unknown  rea- 
fons,  does  more  for  the  falvation  of  fome,  than 
©f  others.  That  he  does  what  he  knows  will  be  ef- 
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fetlual  for  the  falvation  of  fome,  bnt  that  he 
leaves  others  in  fuch  a  flate  as  he  knows  will  termi¬ 
nate^  through  their  own  fault,  in  perdition.  And 
that  he  cannot  be  fuppofed  to  a£l  in  this  manner 
by  chance ,  but  defg?i.  That  he  calls  however 
none  to  an  account  but  for  the  abufe  of  privileges 
they  aftually  enjoyed,  and  for  not  doing  what  it 
was  ftn£t\yjujl  in  him  to  require  them  to  do-. 
In  fhort,.  it  only  fuppofes  the  abfolute  unlimited 
fore-knowledge  of  God ,  and  that  God  has  fome 
defgn  in  what  he  does,-  That  this  defign,  never- 
thelefs,  is  not  to  circumvent,  enfnare,  or  deal  in 
any  refpe£l  unjufly  ov , unkin d ly  w i t h  any  of  his 
creatures,  but  fo  to  condu£l  himfelf  with  refpeciv 
to  them  all,  them  that  arc.  faved  and  them  that 
perifh,  as  may  bell  ferve  to  promote,  as  I  have 
before  obferved,  his  own  glory,  or  that  end ,  what¬ 
ever  it  be,  that  is  mod  worthy  to  be  promoted, 
and  from  which  th e  greatf  good  will  be  ulti-, 
mately  derived. 

Nor  can  this  doftrine  be  confidently  denied, 
how  mad  foever  men  may  be  in  their  oppofition 
to  it,  unlefs  we  deny ,  as  the  candid  will  allow, 
the  fore-knowledge  of  God.  And  yet,  to  deny 
the  foreknowledge  of  God,  what  is  it,  in  its  ap¬ 
parent  confequences,  but  to  deny,  I  had  almofl 
faid,  the  exiflence  of  a  God  ?  For  if  you  take 
away  the  abfolute  unlimited  prefcience  of  God ,  you 
have  a  God  that  is  liable  every  moment  to  be 
difappointed  in  his  intentions ,  fur  prized  with  un¬ 
expected  occurrences,  and  confounded  in  his  wifeft 
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fchemes.  And  even  then,  before  any  advantage 
is  gained  in  this  argument  by  the  denial  of  God’s 
prefcience,  we  nrnft  fuppofe,  what  appears  to  me 
impious  in  the  higheft  degree  to  fuppofe,  that?/' 
God  had foreknown  how  things  would  have  come 
to  pafs,  he  would  have  adled  otherwife  than  he  has 
done. 

The  author  of  the  Appeal  has  a  hint  upon  the 
doftrine  of  perfeverance,  which,  like  all  the  other 
doctrines,  he  levels  with  a  flroke.  He  afks, 
i(r  What  reafon  the  apoflle  Paul  had  to  exhort 
Chriftians  to  take  heed  lejl  they Jlwuld jail ,  i  Cor. 
x.  12,  when  none  that  ever  did  (land  could  pof- 
fibly  fall  ?;?  The  anfwer  to  this,  and  every  fuch 
queftion,  is  ready.  Becaufe  taking  heed  is  as 
much  the.  appointed  means  of  Chriftians  not  fal¬ 
ling,  as  th  eir  not  falling  is  the  appointed  end  to 
be  anfwered  by  thofe  means.  And  that  a  man 
of  underftanding  and  candor-,  (and  fuch  I  am 
willing  to  fuppofe  the  author  of  the  Appeal,) 
fhould  be  capable  of  deluding  himfeif  by  fuch 
fuperficial  reafoning  as  that  which  is  grounded 
on  the  fuppofition  of  the  means  not  being  conned- 
ed  with  the  end ,  is  really  aftonifhing. 

But  I  may  be  thought,  perhaps,  to  have  been 
too  prolix  upon  this  metaphysical  fubjeft:  already, 
and  mult  not  therefore  enlarge.  Nor  fhould  I 
have  faid  fo  much  upon  it,  but  that  I  ' have  long 
been  convinced  he  do  ft  i:  in  e  of  elefttion  and  re¬ 
probation  is  adoftrine  which  has  been  fomehow 

or. 


[  40  ] 

@r  other Jlrangdy  mifreprefented ,  and  very  little 
underjlood ;  and  it  appears  to  me,  the  humble  re¬ 
ception  of  it  would  have  the  happieft  influence 
upon  the  tempers  and  lives  of  fincere  Chriflians. 
There  are  however,  I  am  fenfible,  many 
eminent  and  amiable  Chriflians  who  have  flrong 
prejudices  againft  this  unpopular  notion.  And 
perhaps  they  may  find  it  difficult  to  admit  me 
to  their  Chriflian  friendfhip  becaufe  I  have  at¬ 
tempted  a  defence  of  it.  But  whatever  may  be 
their  fentiments  of  me,  I  do  from  the  bottom  of 
my  heart  embrace  all  of  them,  with  the  fincerefl 
affeflion,  as  my  fellow  Chriflians  and  brethren 
in  the  Lord;  and,  confcious  of  my  own  fallibili¬ 
ty  and  many  imperfe&ions,  am  ready  to  fay, 
whereunto  we  have  attained,  let  us  walk  by 
the  fame  rule,  let  us  mind  the  fame  thing. 
It  is  not  long  e’er  that  happy  day  will  arrive, 
when  every  error  fhall  be  chafed  away,  and  we. 
fhall  all  fee  as  we  are  feen  and  know  as  we  are- 
known. 

In  the  mean  time,  it  is  a  fincere  pleafure  to  me 
to  think  that  many  of  my  fellow  Chriflians  who 
may  not  approve  of  what  I  have  faid  concerning 
eledion ,  will  yet  cordially  harmonize  with  me  in*, 
what  I  may  offer  under  the  next  head  to  be  treats 
ed  of,  which  is- 

V.  The  Divinity  of  Ckrifl,. 

i  r 

Tew  chriflians  are  entirely  unacquainted  with - 
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the  many  unhappy  debates  there  have  been  in 
the  Chriftian  church,  in  every  age,  upon  this 
important  fubjeft. 

Some,  acknowledging  the  divinity  of  Chrift, 
have  denied  his  proper  humanity ,  fuppofing  that 
he  only  appeared  as  a  man  but  was  not  really  fo. 
— Others,  denying  his  divinity,  allow  him  to 
have  had  only  humanity ,  making  him,  as  the  au¬ 
thor  of  the  Appeal  does,  a  mere  man ,  the -fame 
kind  of  being  with  ourfelves,  and  no  more. 
Others  again,  not  able  to  reconcile  either  of 
thefe  opinions  with  the  fcripture  account  of  the 
Savior,  take  a  middle  way,  and  fuppofe  the 
Lord  Jefus  Chrift  to  have  been  a  compound  being, 
neither  God  nor  Man  abfolutely,  but  a  being  by 
himfelf,  made  up  of  a  human  body ,  united,  not 
to  a  human  foul,  but  to  a  fuper angelic  fpirit. 
And  thefe  opinions  have  been  compounded  and 
fubdivided  into  many  Jefler  and  fubordinate 
ones. 

Now  it  is  very  certain  thefe  contradiclory 
opinions  cannot  be  all  true,  nor  all  taught  in  the 
word  of  God.  And  yet,  without  fome  appear¬ 
ance  of  truth  to  fupport  them,  how  can  we  ac¬ 
count  for  it  upon  the  principles  of  candor  and 
charity,  that  fuch  contrary  tenets  fhould  be  held 
by  thofe  who  all  profefs  to  receive  the  bible  as  ' 
the  common  rule  of  their  faith,  and  the  only 
flandard  of  their  religious  fentiments  ? 

It  is  not  furely  improbable ,  that  each  of  thefe 
tenets  may  contain  fome  truth  as  well  as  falfhood, 
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Grid  that  from  them  all,  the  whole  truth ,  as  it  is 
revealed  to  us  in  God’s  word,  may  be  fairly  col- 

le£fed. 

The  ftrft  opinion  allows  the  divinity  of  C  hr  iff, 
and  we  may  fuppofe  is  fo  far  true ;  but  denies 
his  humanity ,  and  therein  appears  to  be  erro¬ 
neous.  For  if  Chrijl  was  not  a  real  man how 
fhall  we  be  able  to  prove  there  ever  was,  or  now 
is  any  fuch  being  in  the  world  P  He  appeared 
as  a  man,  he  is  called  a  man,  he  endured  bodily 
hunger ,  thirft,  pain,  was  grieved  i n/pirit,  wept 
and  rejoiced ;  and  if,  notwithftanding  all  this 
he  was  not  a  real  man ,  what  proof  can  we  bring 
,  that  there  is  any  fuch  being  now  in  exigence  ? 
“  Chrift’s  being  made  by  the  immediate  hand  of 
God,  and  not  born  in  the  ufual  courfe  of  gene¬ 
ration,  is  no  reafon  (as  the  author  of  the  Appeal 
very  juftly  obferves,)  for  his  not  being  confi- 
dered  as  a  man,  for  then  Adam  muft  not  have 
been  a  man.’' — But  yet  the  perfons  who  enter¬ 
tained  this  notion  concerning  Chrift,  knew  not 
how  to  reconcile  the  idea  of  his  real  humanity 
with  that  of  his  proper  divinity ,  and  there¬ 
fore,  being  fully  convinced  of  his  divinity,  were 
led  to  imagine  his  humanity  was  only  phantajial 
or 'in  appearance. 

The  fecond  ojoinion  is  exa&ly  the  reverfe  of 
this.  It  fuppofes  the  humanity  of  Chrift  to  have 
been  real,  and  fo  far  is  true ;  but  denies  his  di¬ 
vinity,  infilling  upon  it  that  he  was  a  mere  man  * 
and  no  more ,  that  he  had  no  exiftence'  till 
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born  of  the  virgin ;  and  therein,  it  appears 
from  fcripture  to  be  falfe. 

Could  a  mere  man  that  had  no  exigence  till  he 
came  into  this  world,  have  faid  of  himfelf  with 
any  truth  or  propriety,  what  Chrift  fays  -of  him¬ 
felf  ?  *  Before  Abraham  was  I  am.  I  came  forth 
from  the  father ,  and  am  come  into  the  world , 
again ,  1  leave  the  world  and  go  to  the  father.  I 
am  alpha  and  omega ,  the  root  and  offspring 
of  David,  the  bright  and  morning  far.  Father 
glorify  me  with  the  glory  1  had  with  thee  befor e 
the  world  began !  Surely  this  is  flrange  lan¬ 
guage  for  a  mere  man  to  make  ufe  of  concerning 
himfelf,  and  the  bible  mufl  be  a  prodigioufy  figu¬ 
rative  and  an  amazingly  obfcure  book,  if  all 
thefe  expreflions  in  it  are  to  be  accommodated 
to  a  mere  man.  But  this  is  not  all.  We  read  in 
fcripture  that  Chrift  being  in  the  form  of  God, 
took  upon  him  the  form  of  a  fervant.  Nov/  thefe 
expreffions  feem  naturally  to  intimate,  that  the 
form  of  a  fervant  was  a  form  that  did  not  origi¬ 
nally  belong  to  him,  but  a  form  which  he  volun¬ 
tarily  off  umtd.  Yet,  if  he  was  no  more  than  a 
mere  man ,  what  form  but  that  of  a  fervant  could 
belong  to  him  ;  or  with  what  propriety  could  he 
be  reprefented  as  taking  this  form  upon  him, 
and  his  doing  fo  be  mentioned  as  an  inflance  of 
his  humility  ?  If  he  was  no  more  than  a  mere 
man  like  ourfelves ,  and  had  no  ex  fence  till  bom 
of  the  virgin,  how  could  he  be  in  the  form  of 

God 
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God  antecedently  to  his  taking  upon  him  the  form- 
of  a  fervant  ?  which  yet  he  is  exprefsly  faid  to 
have  been.  And  even  if  the  words  in  thispaf- 
fage  of  feripture,  be  thought  it  no  robbery  to  be 
equal  with  God,  were  to  be  rendered  he  did  not 
think  of  the  robbery  of  being  equal  with  God- 
can  any  thing  be  more  hrange,  than  to  have  it 
urged  as  an  example  of  humility ,  and  a  pattern- 
for  our  imitation ,  that  Jefus  Chrift  being  a  mere 
man,  and  very  well  knowing  himfelf  to  be-  no' 
more,  did  not  think  of  fuch  an  impious  robbery 
as  being  equal  with  God?  Let  us  fee  how  the 
apollle’s  reafoning  will  run  upon  this  fuppofitiom  - 
Look  not  every  man  on  his  own  things,  but 
every  man  alfo  on  the  things  of  others.  Let  this 
mind  be  in  you  which  was  alf)  in  Chrijl  Jefus ; 
who  being  a  mere  ?nan  like  yourfelves,  not  an  an¬ 
gel  or  like  any  fuper-angelic  being  but  a  mere 
man,  was  far  from,  thinking  ofjuch  an  impious 
robbery  as  being  equal  with  God ,  •  but  made  himfef 
of  no  reputation ,  that  is  gave  up  what  he  never 
had ,  and  took  upon  him  the  form  of  a  fervant ;  it 
never  having  been  put  to  his  option  whether  he 
would  be  of  any  other  form,  this  being  the  only 
form  which  as  a  mere  man  could  pofibly  belong 
to  him.  Becaufe  Chrift  being  a  mere  man  did 
not  aim  to  be  a  God  which  he  had  no  right  to, 
therefore  do  you  learn  not  to  look  on  your  own 
things,  nor  to  infift  on  what  you  have  a  right 

to. - Is  this  the  reafoning  of  the  great  apof- 

tle  Paul  ?  At  the  feet  of  Gamaliel,  and  in  the 
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ffchcol  Of  inflation,  did  he  learn  to  reafon 
•■alter  this  manner?  Let  him  fpeak  for  him- 
.  And  his  language  is,  *  Let  this  mind 
be  in  you  which  wasalfo  in  Chrift  Jefus ;  who 
wig  in  the form  of  God ,  thought  it  not  robbery  to 
z  equal  with  God :  but  made  himfdf  of  no  rcpu- 

^tl0n’  and  took  upon  him  the  form  of  a  fervant. 
The  fame  apoflle,  in  another  place,  freprefents 
■  the  grace  and  love  pf  the  Lord  Jefus  Chrifl  as 
f  hi  kingly  exemplified,  in  tha  U  ho  ugh  he  was  rich 
before  he  came  into  this  world,  yoyfor  our  fakes 
he  became  poor,  that  we,  through  his  poverty,  might 
be  rich.  But  how  abfurd  would  this  paffa^e  be 
upon  the  fuppofition  of  Chrilt  s  being  but  t  mere 
man  like  -ourfelves  ?  Ye  know  the  grace  of  our 
Lord  Jelus  Chriif,  how  that  though  he  was  not 
an  angel  or  fuperangelic  being  but  a  mere  man, 
and  confequemly  before  he  came  into  the  world 
not  only  had  nothing  to  lofe  but  had  not  even  ex- 
iftence,  yet,  .for yourfakcs,  he.  became,  having  ne* 
ver  been  otherwife,  poor ,  that  ye,  through  his 
poverty,  wnich  he  could  not  help,  might  be  rich. 
More  aftonifliing  Hill,  upon  the  fuppofition  that 
Chrifl  was  a  mere  man,  as  the  author  of  the  Ap¬ 
peal  peremptorily  avers,  are  the  words  .of  the 
apoflle  john  concerning  him.  In  the  beginning 
was  the  word,  and  the  word  was  with  God,  and 
the  word  was  God.  Ike  fame  was  in  the  beginning 
with  God.  Ail  things  were  made  by  him ,  and  with¬ 
out 
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out  him  was  not  any  thing  7iiade  that  was  made . 
He  was  in  the  world ,  and  the  world  was  made  by 
him,  and  the  world  knew  him  not •  And  the  word 
was  made  flejh ,  and  dwelt  among  eas,  and  we  be¬ 
held  his  glory,  the  glory  of  the  only  begotten 
of  the  Father,  full  of  grace  and  truth.  How  are 
all  thefe  things  to  be  reconciled  with  the  idea  of 
Chrift’s  being  but  a  mere  man  ? — He  had  no  be¬ 
ing  till  he  was.  boin  of  the  virgin  about  1770 
years  ago,  and  yet  was  in  the  beginning  with  God. 
He  was  a  mere  ?nan,  and  yet  abfolutely  God. 
All  things  were  made  by  him,  and  without  him 
was  not  any  thing  made  that  was  made  :  and  yet 
he  himfelf  was  made,  and  many  millions  of  men 
and  things  were  made  before  him.  The  world 
was  made  by  him,  and  yet  the  world  was  made 
4000  years  before  him .  The  word  that  was  in 
the  beginning  with  God  and  was  God,  was  made 
fefi ;  and  yet  Chrift  was  not  made  and  had  no 
exigence,  till  he  was  born  of  the  virgin,  and  ap¬ 
peared  in  fefh .  His  difciples  beheld  his  glory  as 
the  glory  of  the  only -Jbe gotten  of  the  Father,  whilft 
he  dwelt  amongft  them  ;  and  yet  he  had  then  no 
peculiar  glory  for  them  to  behold,  nor  was  he  the 
only  begotten  fon  of  God  till  he  had  entitled  him¬ 
felf  to  that  dignity  by  his  exemplary  obedience, 
not  did  fie  enjoy  it  till  after  his  refurreflion  from 
the  dead. — How  thefe  palpable  contradictions 
may  ffrike  your  minds,  my  brethren,  I  cannot 
fay.  But  for  my  part,  I  freely  acknowledge,  that 
if  I  were  once  to  fuppofe  it  poffible  the  fcrilUures 

fhould 
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Should  be  thus  glaringly  inconftftent,  I  fhould  def- 
pair  of  learning  any  one  truth  from  them  with 
any  kind  of  certainty,  and  fhould  therefore  be 
ready,  with  the  Rev.  Mr.  Venn,  to  commit  my 
blblc  t0  tlle flames  as  an  ufelefs  unprofitable  book, 
how  much  foever  the  author  of  the  Appeal  might 
divert  himfelf  at  the  ceremony. 

The  third  opinion,  endeavors  to  avoid  the 
abfurdities  of  the  two  preceding  ones,  and  feems 
to  aim  at  compromifing  the  matter  by  taking  a 
middle  way.  The  patrons  of  this  hypothefis  ac¬ 
knowledge  that  Chrift  is  jnore  than  a  mere  man, 
that  he  had  an  exigence  long  before  he  came  in¬ 
to  the  world,  but  that  never thelefs  he  is  not 

God'  unIefs  hY  or  as  an  inferior  God  to  the 

Father,  nor  yet,  ftriftly  fpeaking,  '  except 
only  by  his  having  a  human  body .  They  fup- 
pole  him  to  be  an  intermediate  being  betwixt 
God  and  man,  a  fuper-angelic  divine /pint  united 
to  a  human  body .  More  than  man,  leji  than  God. 

But,  plaufible  as  this  fcheme  may  appear  to 
many,  itwiU  not  fland  the  left  of  a  fcriptural 
examination.  It  allows  to  Chrift  neither  Deity 
noi  humanity ,  but  makes  him  a.  ft  range  rnyjleiious 
compound,  oj  noth,  and  at  the  fame  time  does 
not  admit  him  to  be,  properly  fpeaking,  pof- 
feffea  oi  eitua .  Now  all  thofe  p.affages  of  fcrip- 
ane  which  fpeak  of  the. humanity  pf  Chrift.  do 
as  much  contradict  this  notion  oi  his  perfon  as 
thofe  which  fpeak  of  his  Deity.  Is  Chrift  ftiled 


a  man 
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a  man  of  farrows  and  the  -man  Chrift  Jefus ; 
and  do  we  read  that  as  by  man  came  death  by 
man  came  alfo  the  refurre£tion  from  the  dead  ? 
Then  certainly  Chrift  was  a  real  man  or  he  would 
never  have  been  ftiled  fo.  But  to  conftitute  real 
proper  humanity ,  a  human  foul  is  as  neceftary  as 
a  human  body .  And  it  is  very  evident  Chrift 
was  as  much  poflefled  of  the  one  as  of  the 
other.  We  read  that  his  foul  was  exceeding 
forrowful  even  unto  death,  as  well  as  that  his 
body  fwedLi  great  drops  of  blood  to  the  ground. 
He  was  then  really  man ,  not  fo  in  appearance 
only,  or  but  partly  fo  as  having  a  human  body ,  but 
truly  and  properly  fo,  as  much  fo,  which  the 
author  of  the  Appeal  very  juftly  obferves,  as  any 
of  the  Jews  were,  or  as  we  ourfeives  are.  This 
half-way  fcheme,  as  Arianijin  may  be  fitly  call¬ 
ed,  will  never  reconcile  the  fcripture  account  of 
Jefus  Chrift.  There  feems  to  be  no  room  from 
fcripture  to  doubt  of  the  full  and  proper  huma¬ 
nity  of  the  Redeemer.  The  molt  material  quef. 
tions  that  can  fairly  arife  upon  this  fubjett,  are 
thefe  two.  Whether  Chrift  be  poftefied  of  any 
other  nature  be/ides  the  human  ?  and,  if  fo,  what 
that  nature  is  ?  Now  that  Chrift  is  polfeffed  of 
another  nature  bcfides  the  human,  all  thofe  paf- 
fages  which  have  been  already  mentioned,  and 
which  fpeak  fo  fully  of  his  pre-exiftence,  clearly 
prove,  The  human  nature  he  poffelfed  not  till 
his  incarnation,  hut  he  cxijled  long  before  his  in» 

carnation, 
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Carnation,  or,  when  the  Jews  faid  to  him  thou 
srt  not  yet  fifty  years  old  and  haft  thou  feen 
Abraham  ?  he  would  never  have  replied  as  be 
did,  —  *  Verily  I  fay  unto  you ,  before  Abraham 
was ,  I  am.  The  only  remaining  queftion  is, 
what  nature  Chrift  pofieiTed  before  his  incarna¬ 
tion,  or  who  he  was  antecedent  to  his  appearance 
in  human  nature.  Whatever  he  was  before,  he 
then  became  alfo  man,  it  is  readily  allowed,  but 
the  turning  point  in  this  ccntroverfy  is,  who 
became  man?  or,  what  nature  did  he  poflefs  be¬ 
fore  he  became  man  ? 

In  anfwering  this  queftion,  we  have  nothing  to 
do  with  the  exaltation  of  Chrift,  fubfequent  to 
T. is  incarnation  obedience  fufferings  and  death, 
and  as  the  reward  of  his  acquired  merit,  but  are 
limply  to  attend  to  what  is  faid  concerning  him 
previous  to  his  entrance  upon  the  ftage  of  mor¬ 
tality.  In  whatever  fenfe  he  . was  afterward* 
abafed ,  he  muft  certainly  be  capable  of  exalta¬ 
tion.  And  the  mediatorial  kingdom  which  as 
Mediator  he  received ,  may  undoubtedly  be  deli¬ 
vered  up  again.  But  the  queftion  is,  who  was 
firft  abafed  and  then  exalted? 

And  were  we  to  civeft  ourfelvcs  of  prejudice, 
how  eafily  might  we  obtain  fatisfaftion  upon 
this  important  and  interefting  point  ?  As  to  the 
preexiftence  of  the  human  foul  of  Chrift,  which 
fo me  very  good  men  h^ve  warmly  contended 
lor,  I  would  beg  leave  to  obferve,  that  there 

C  fee  ms 


*  John.  viii.  cS, 
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'"but  little  propriety  in  calling  a  glorified  fpkk  a 
liumanfoul,  which  is  fuppofed  to  havebeen created, 
and  to  have  adled  in  a  feparate  ftate,  tboufands  of 
years  before  it  was  united  to  a  human  body ;  or, 
if  we  fhould  allow7  of  this,  it  is  certain  that  many 
paffages  offcripture  which  fpeak  of  the  preex- 
illence  of  Chrift,  cannot  be  underftood  as  refer¬ 
ring  to  the  preexillence  of  his  human  foul,  but 
mull  be  underftood,  as  the  favorers  of  this  pecu¬ 
liar  notion  concerning  the  perfonof  Chrift  were 
ready  to  acknowledge,  in  an  infinitely  higher 
fenfe.  The  fciiptures  are  indeed  very  full  and 
-exprefs  in  alluring  us,  that  he  who  took  human  na¬ 
ture  into  union  with  that  original  nature  he  pof- 
felfed  before,  was  the  eternal  fon  of  God,  the  Jon 
of  the  Father  in  truth ,  the  only-begotten  Jon  of  God, 
not  the  per fon  of  the  Father,  but  fully  of  the fame 
nature  and  offence,  yea,  the  brightness  of  his 
GLORY,  (what  exprellions  can  be  ftronger  ?.J  and 
the  expre/s  image  of  his  person.  That  previous 
to  his  incarnati  on  he  was  as  fully  and  truly  the 
Jon  of  God ,  as  he  was  afterwards  the  fon  of 
man . 

*  “  That  good  men  are  often  called  in  ferip. 

“  ture  the  children  and  the  Jons  of  God,  (to  ufe 
“  the  words  of  a  mafterly  w'riter  upon  this  fub- 
**  je£i,J  and  that  all  intellectual  beings  whatever 
“  may,  in  one  fenfe,  be  faid  to  be  his  offspring, 

“  is  undeniable  :  but  there  is  nothing  more  evi- 

“  dent, 

*  See  a  letter  to  Mr.  Harwood,  of  Briftoi,  printed  for  Rivingtin 
St.  Paul's  Church-yard,  1768. 
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**  dent,  than  that  the  whole  tenor  of  fcripture 
4<  reprefents  the  fonfhip  of  the  MefTiah  as  pecu- 
4t  liar  to  himfelf.  In  both  Old  and  New  Tef- 
*l  lament  he  is  conftantly  reprefented  as  heir  by 
“  right  of  geniture,  not  by  adoption  ;  begotten, 
“  the  fir  ft- begotten,  and  the  only-begotten  heir 
“  of  all  things,  vifible  and  invifible :  efTentially 

O  J 

w  diftincl  from  all  the  celeftial  fpints,  for  to 
**  which  of  them  fays  the  apoftie  ^Heb.  i.  5)  did 
4t  God  ever  fay  at  any  time,  thou  art  my  fon, 
“  this  day  I  have  begotten  thee  ?  And  hence 
“  the  Mefliah  is  always  mentioned  as  a  fon  of 
“  the  fame  nature  with  his  Father.  The  human 
44  nature  of  a  fon  is  equal  to  that  of  his  father : 
“  and  perfectly  analagous  to  this  is  that  equality 
“  to  God ,  which  the  apoftie  tells  us  the  MefTiah 
“  thought  no  acquifition.  That  the  Jews  had 
“  the  fame  ideas  of  the  fonfhip  of  the  Chrift,  and 
“  that  our  Savior  claimed  fp.ch  fonfhip,  is  ccr- 
“  tain.  The  Jews  fought  to  kill  him,  the  apoftie 
44  Johntellsus,  becaufe  he  faid  God  washisfather, 
“  making  himfelf  equal  with  God  ;  that  is,  mak- 
“  ing  himfelf  the  literal  fon  of  the  divine  nature. 
“  But  did  our  Savior  ever  endeavor  to  refute 
“  this  idea  of  the  Jews?  So  far  from  it,  he  con- 
“  firmed  them  in  it.  When  the  high-prieft  ad- 
“  jured  him  to  tell  him,  art  thou  the  Chrifc  the 
“Jon  of  God  ?  which  in  the  mouth  of  a  Rabbi 
“  of  that  age  exprefsly  means,  art  thcu  the 
“  Chrift,  the  perfon  whom  the  prophecies  call 
u  the  begotten  fon  of  God,  whofe  goings  forth 

C  2  “  have 
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-€t  have  been  from  the  days  of  eternity,  (Mic.  y. 
«  2.)  and  equal  to  God  in  the  divine  nature? 
“  (S eefohn  v.  18,  and  x.  33,)  To  this  our  Savior 
“  replies  in  the  Jewiffi  affirmative,  y,v  If  no.?  It 
«  is  as  thou  haft  faid  ;  and  alludes  to  the  pro- 
«  phecy  of  Daniel,  (Dan.  vii.  13,  14.)  and  the 
«*  1 10th  pfalm,  both  diftinguiffied  predictions  of 
“  the  greatnefs  of  the  Meffiah.  The  high-prieft 
iC  on  this  rends  his  cloaths,  (Matt.  xxvi.  65.) 
“  and  exclaims,  he  has  fpoken  hlafphemy  !  What 
“  farther  need  have  we  of  witnefles  ?  Now,  if 
“  they  did  not  eileem  the  fonfhip  of  the  Chrift 
“  as  different  from  that  of  all  other  beings,  par* 
“  taking  as  a  fon  of  the  eftence  of  the  Deity, 
“  where  were  the  hlafphemy?  The  inference  is 
“  evident  :  Chrift  was  crucified  for  aflerting  his 
“  divinity-  I  do  not  remember  (the  author  adds) 
1-  have  feen  the  argument  drawn  from  the 
“  opinion  of  the  Jews  urged  before,  though  it  is 
“  of  the  greateft  confequence ;  for  of  however 
“  little  importance  their  opinion  may  be  when 
«  confidered  merely  as  their  own  idea,  it  receives 
“  the  greateft  weight  when  we  find  our  Savior 
“  not  only  agreeing  to  it,  but  his  claiming  the 
“  fonffiip  of  the  Chrift  according  to  their  own 
“  ideas  of  it,  the  only  accufation  on  which  they 
“  could  condemn  him.  In  this  view  the  ideas 
“of  the  Jews,  as  to  the  fonffiip  of  the  Meffiah, 
“  become  completely  decifive.”*  Indeed, 

*  The  truth  and  propriety  of  the  following  quotation  from  a  lit¬ 
tle  traft  called,  The  Triumph  of  Truth,  page  19,  publifhed  by  the 
author  of  the  Appeal,  I  refer  to  the  judgment  of  the  reader. 
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Indeed,  were  we  content  to  receive  the  plain 
declarations  of  fcripture,  what  could  be  more 
evident  than  the  true  and  proper  divinity  of  our 
blefTed  Savior  ?  Are  we  not  as  fully  informed 
that  before  he  came  into  the  world  he  was  in  the 
form  of  God,  as  that  when  he  came  into  the  world 
he  fuflained  the  form  of  a  fervant.  That  he  who 
was,  after  his  incarnation,  in  the  world  as  man , 
made  the  world  as  God.  That  he  was  as  truly  in 
the  beginning  with  God,  and  God,  as  that  he 
was  made  flejh.  As  truly  the  mighty  God,  as  an 
infant  of  days. '  The  root  as  w’ell  as  offspring  of 
David.  And  that  Mofes  was  faithful  onlv  as  a 

j 

fervant  in  the  houfe  of  God,  but  Chrift  as  a  son 
over  his  own  houfe  ? 

It  is  eafy  to  talk  and  complain  of  the  ambiguity 
and  obfcurity  of  fcripture  concerning  this  do£trine, 
but  the  fault  is  in  our  own  minds,  not  in  the  fcrip¬ 
ture  which  is  exceeding  plain  and  eafy  to  be  un¬ 
derflood,  could  we  be  content  without  being  wife 
above  what  is  written. 

That  Chrifl  as  man  and  mediator  is  inferior 
to  the  Father,  irs  as  certain  as  that  he  took  upon 
him  the  form  of  a  fervant.  And  as  it  is  in  this 

form  we  have  principally  to  do  with  him,  we 

C  3  cannot 

“  If  Chrift  had  not  fatisftcd  the  Jews  that  he  did  not  mean  to 
make  himfelf  equal  with  God,  mould  they  not  Live  produced  it  againft 
him  at  his  trial,  when  he  was  condemned  as  a  blafphtmer,  be¬ 
cause  he  confefled  that  he  was  the  Chrijl  only  ;  and  yet  no  Jew  ex¬ 
pected  any  thing  more  than  a  ruin  for  their  Mefliah,  and  our  Sa¬ 
vior  no  where  intimated  that  they  were  miftaken  in  that  expecta¬ 
tion.” 


[  54  3 

cannot  judly  wonder  that  fo  much  ffiould  be  faid 
of  him  in  this  character.  But  to  imagine  that 
what  is  faid  of  him  in  the form  of  a  favant ,  im¬ 
plies  that  no  other  form  belongs  to  him,  is  to 
overturn  from  the  very  foundation  the  whole  of 
that  amazing  love  which  the  fcriptures  conftantly 
reprefent  as  being  drikingly  exhibited  in  the  in¬ 
carnation  and  obedience  of  the  fori  of  God.  And 
how  much  foever  fome  men  may  ridicule  the 
attempt  to  folve  the  difficulties  that  arife  upon 
this  fubjeff,  by  having  recourfe  to  the  diftin£fion 
cf  the  two  natures  in  the  perfon  of  Chrift,  ’tis  a 
diftin&ion  the  fcripture  authorifes,  and  there  are 
many  paffages  which  cannot  be  confidently  ex¬ 
plained  without  it. 

But  the  grand  objeffion  to  this  do£lrine  is  its 
mvderioufnefs  and  incomprehenfibility.  The  au¬ 
thor  of  the  Appeal,  as  many  have  done  before 
him,  fo  that  the  fimile  is  worne  quite  thread¬ 
bare,  puts  it  upon  a  level  with  tranfubftantiation 
itfelf.  “  After  exalting  a  man  into  a  God,  he 
fays,  they  made  a  piece  of  bread  into  one  alfo.’* 
But  this  writer  miftakes  the  matter.  No  Athana - 
fan  pretends  to  exalt  a  man  into  a  God  ;  this  is 
a  Socinian  fiff  ion.  ’Tis  the  Socinian  who  whild 
he  maintains  that  Chrift  is  by  nature  only  mant 
yet  fuppofes  that  as  the  reward  of  his  obedience, 
he  is  exalted  to  the  dignity  of  a  God ,  or,  at  lead, 
a  demi-god .  However,  when  the  author  of  the 
Appeal  brings  as  convincing  proof  of  tranfub - 
fantiation ,  as  the  fcripture  furnifhes  of  the  di - 
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tfnity  of  Chrijl,  I  fhall  certainly  embrace  that 
dohrine.  But,  laying  abide  the  fright! ul  repre- 
fentations  which  have  been  given  of  the  do£irine 
I  am  pleading  for,  and  examining  impartially 
into  it,  lhall  we  not  find  that  much  of  the  pre¬ 
tended  myflei  ioufnefs  of  it  arifes  rather  from 
the  cunfufion  of  our  own  minds  in  conceiving  of 
it,  than  from  any  real  obfcurity  in  the  do&rine 
itfelf?  At  the  fame. time  that  there  is  but  one 
God  who  is  principally  made  known  unto  us  un¬ 
der  the  charaher  of  the  Father ,  and  we  are  cer¬ 
tain  that  the  pretended  deities  of  the  heathen 
are  by  nature  no  gods ;  why  fhould  it  be 
thought  incredible  that  this  divine  Father  fhould 
have  a  Son  of  the  fame  nature  with  himfelf,  not 
of  another ,  much  lefs  of  an  oppefte  nature, 
but  partaking  of  the  fame  nature  with  him, 
the  brightnefs  of  his  glory,  and  the  exprefs 
image  of  his  perfon  ?  But  perhaps  it  will  be  faid 
parents  mud  necelfarily  exi ft  before  their  chil¬ 
dren,  and  the  idea  o i fonfiip  neceffarily  involves 
in  it  that  of  derivation .  To  this  it  may  be  re- 
plied,  fimiles  ought  never  to  be  flrained,  and 
it  is  exceedingly  clear,  that  if  the  Father  ever 
exifted  without  tile  Son ,  it  is  impolitic,  in  the 
cafe  before  us,  that  the  Son  fhould  be  of  the 
fame  nature  with  his  Father,  the  Son  of  the* 
Father  in  truth ,  or  the  exprefs  image  of  his 
perfon,  as  the  Son  of  God  is  exprefsly  faid  to  be. 
And  further,  fhould  there  be  a  third  perfon  re¬ 
vealed  to  us  as  proceeding  from  the  Father  and 

C  4  the 
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the  Sen,  known  by  the  name  of  the  Holy  Spirit^ 
and  whofe  onenefs  with  the  Father  and  Son  is 
iuppofed  to  be  as  real  as  the  onenefs  betwixt  the 
fpirit  of  a  man  and  a  man  ;  what  is  there  con- 
tradiftory  and  abfurd  in  the  idea?  Or  if  the  of 
God  is  reprefented  as  taking  human  nature  into 
union  with  his  own  original  nature ,  fo  as  to  be¬ 
come,  without  confounding  the  two  did  in  ft  na¬ 
tures,  truly  man  or  truly  pofieffed  of  the  human 
nature,  as  much  as  he  was  before  truly  god  or  a 
partaker  of  the  divine  nature ;  what  is  there 
contrary  to  reafon  in  this  reprefentation,  how 
much  foever  it  may  be,  as  aimed  every  thing  is* 
above  our  reafon  ? 

It  will  dill  be  faid,  you  hereby  make  three 
gods ,  and  you  might  as  well  make  three  hundred', 
for  it  is  pofitively  afferted  in  fcripture,  that  unto 
us  Chridians  there  is  but  one  god  the  Father ,  and 
one  mediator  betwixt  god  and  man,  the  man 
Chrid  Jefus.  Now  it  is  readily  allowed  we  make 
the  Son  and  Spirit  partakers  of  the  fame  nature 
\ with  the  Father ,  and  confequently  maintain  that 
there  are  three  that  bear  record  in  heaven,  (whe¬ 
ther  this  much  difputed  text  be  genuine  or  not) 
even  the  Father ,  the  Son,  anti  Holy  Ghojl.  *  But 
then  it  is  well  known  we  as  drenuoufly  maintain, 

whether 

*  Mr.  Holuiefl,  in  his  intercjling  hrfiorical  events  relative  to  the 
province  of  Bengal ,  though  he  profciTes  himfelf  a  UnitarUn,  yet 
when  fpeaking  of  what  he  calls  primitive  truths  which  had  for¬ 
cibly  been  imprefled  on  the  mind  of  man  in  the  beginning,  has 
this  remarkable  obfervation  concerning  the  doftrine  of  trinity.** 
“  One  of  the  mojl  important  of  thcfc  primitive  truths  was,  the 
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whether  ©ur  conceptions  of  the  matter  be  juft  or 
not,  that  thefe  three  are  not  three  jarring  rival 
contending  deities  of  different  natures  fr om  one 
another,  not ,  properly  fpeaking,  throe,  gods  ;  but 
that  though  they  are  diftin£t  in  perfon  and  rela¬ 
tive  chara&er,  yet  in  the  moft  tjfential  refpe£f, 
even  as  to  their  nature  or  ejfence ,  they  are  one . 
And  there  is  therefore  unto  us  but  one  God ,  the 
Father ;  the  Son  and  Spirit  not  being,  with  refped 
to  Deity ,  diftin£l  from  the  Father,  nor  fetting  up 
any  claim  to  deity  in  oppofition  to  him,  but 
claiming  under  him,  if  I  may  fo  fpeak,  and  hav- 

C  5  ing 

i{~  notion  of  three  prime  created  celejlial  beings,  either  confounded  with, 

“  or,  exclufive  of  and  fubordinate  to  the  Deity.  Thus  the  Bra- 
“  mins  have  their  Birmah,  Bijlnoo,  and  Sieb ;  the  Perfans  the  it 
u  Oromazes ,  M)thra,  and  Mthras ;  the  Egyptians  their  Of  iris,  lfs, 

“  and  Orus ;  the  ancient  Arabs  their  At  lit,  Al.Uzzi ,  and  Mar, ah; 

“  the  Pheniaans  and  Tyrians,  their  Belus,  Urania,  and  Adonis; 

“  the  Greeks  and  Romans  their  'jupitcr -Olympus,  Minerva,  and  A  fell o; 

“  the  Americans  their  Otkon,  MejJou,  and  Atahauta ;  the  Chr pains 
“  their  Father,  Son  and  Hot)  Gho/f,  See.  See.  And  we  doubt  not, 

“  fays  Mr.  Holocell,  but  a  fimi'ar  do&rinc  might  be  traced  among 
“  all  the  different  nations  of  the  earth,  had  we  authentic  records 
“  of  their  primitive  religious  inftitutes.”  He  adds,  “  To  a  no- 
“  tion  fo  univerfal  in  the.  firff  times,  we  think,  ourfelves  war- 
“  ranted  in  giving  the  title  of  a  primitive  truth  ;  which  muff  have 
41  had  unerring  fact,  and  a  divine  reieiation  for  its  fource  and  foun- 
“  dation,  as  well  as  the  other  primitive  truths,  of  the  rebellion , 

44  fall,  and  punijhirent  of  part  of  the  angelic  ho/l ,  &c.” 

’Tis  true,  Mr.  Hokccll  calls  the  three  beings  he  fpeaks  of, 
created,  but  how  they  could  then  be  confounded with  the  Deity  he 
does  not  explain.  And  if  ait  three  wer e  created,  what  celeftial  _ 
being  did  any  ol  thefe  nations  acknowledge,  it  might  be  afked, 
as  uncreated?  Who  was  deemed  by  the  Bramins  higher  than  their 
Pirvzah .  or  by  the  Perfans  than  their  Orcmazes,  Sc c.  ? 
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ing  no  pretence  to  divinity  but  what  arifes  from 
an  union  or  abfolute  ontnefs ,  in  point  of  nature , 
with  the  Father.  And  as  in  the  ceconomy  of 
our  falvation  the  Father  alone  perfonally  a&s  in 
the  fupreme  character,  (the  Son  and  Spirit  in 
confequence  of  the  eternal  counfels  of  peace  re¬ 
lative  to  the  falvation  of  finners  adding  in  Jiibordi- 
nate  chaf  adders,)  there  feems  to  be  the  more  pro¬ 
priety,  in  -fpeaking  ohho.  unity  of  God  as  oppofedto 
the  polytheifm  cl  the  heathen,  to  exprefs  itinthe 
manner  the  apoftle  does  in  the  paiTage  referred  to. 

*  Th  ough  there  be ,  fays  the  apoftle,  that  are  called, 
gods,  zvhether  in  heaven  or  in  earth ,  (as  there  be 
gods  many  and  lords  many f  but  UNTO  us- 
there  is  but  one  God,  the  Father ,  of  whom  are  all 
things ,  and  we  in  him  ;  and  one  Lord  Jefus 
Chrift,  or,  as  he  expreftes  himfelf  more  fully 
in  his  epi tile  to  Timothy,  f  one  mediator  between 
God  and  menr  the  man  Chrifl  jcjiis.  Chriftians, 
and  to  fuch  the  apoftle  wrote,  could  never  be' 
fuppofed  to  miftake  the  meaning  of  what  is  here 
laid,  as  though  the  apoftle  intended  by  it  to  deny 
the  unity  of  the  Son  and  Spirit  with  the  Father. 
All  he  affirms  is  this.  In  the  firft  place,  that 
whilft  the  heathen  nations  acknowledged  many 
gods  of  different  ranks  and  orders,  Chriftians 
acknowledge  but  one  God,  the  Father ;  not 
however  to  the  exclufion  of  the  Son  and  Spirit , 
as  it  would  be  unnatural  and  totally  inconfiftent 
•with  many  otherferiptures  tofuppofe  this  to  have 

been* 
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been  his  meaning,  and  it  is  acknowledged  on  all 
hands  that  the  Son  and  Spirit  are  not  two  beings 
of  a  different  nature ,  or  of  a  different  rank  or 
order  from  the  Father,  but,  in  nature  and  effence, 
absolutely  one  with  him.  In  the  next  place,  the 
apoflle  affirms  that  whilft  heathens  had  many 
lords  or  mediators,  many  departed  heroes  of 
whom  they  boafied,  Chriftians  had  but  ^Lord 
or  mediator ,  the  man  Chrifl  Jefus.  That  is,  unlefs 
wc  fuppofe  the  apoflle  to  contradict  himfelf,  he 
who  being  in  the  jorm  oj  God  fas  St.  Paul  ex- 
preffes  it  in  his  epiflle  to  the  Philippians)  became 
man,  or  took  upon  him  the  form  oj  a  fervant ,  in 
order  that  he  might  be  qualified  to  aft  in  the 
infinitely  important  character  under  which  he 
is  chiefly  rcprefented  to  us,  that  of  mediator 
between  God  and  men.  And  it  is  therefore 
acknowledged  without  hefitation,  that' the  general 
mode  of  worfhip  exhibited  to  us  in  the  New 
Teflament,  is  through  Chrifl  as  mediator,  by  the 
affiftance  of  the  Holy  Spirit  as  the  great  guide 
and  comforter  of  the  church,  unto  the  Father , 
who  always  afts  ptrfonally  in  th e  fupreme  e\\^. 
rafter;  from  zi'hom  therefore  every  bleffing  is 
derived,  through  the  mediation  of  the  Son,  and 
by  the  agency  of  the  good  Spirit, — and  who  is,  as 
the  fcriptures  plainly  teach  us,  zvith  his  Son  and 
Spirit ,  one  God  over  all,  bleffed  for  ever  more. 

If  the  Son  and  Spirit  are  not  one  with  the 
Father  in  nature  and  effence,  however  diftinft 
in  perfon  and  fubordinate  in  office,  to  me  it 

C  6  feems 
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1  - 
Teems  paiTing  ftrange,  and  what  in  my  opiniot?,. 
no  one  has  ever  yet  given  any  tolerable  account 
of,  that  they  fhould  be  joined  together  with  the 
Father  in  one  and  the  fame  folemn  religious  rite; 
I  mean  that  of  Chriflian  baptifm.  I  am  fenfible 
it  has  been  urged  we  read  of  the  Ifraelites  being 
baptized  unto  Mofes,  in  the  cloud  and  in  the  fea. 
But  it  is  eafy  to  reply,  this  was  not  real  baptifm 
but  is  only  fpoken  of  in  allujion  to  that  ordi* 
nance.  Or  if  it  were  otherwife,  it  would  fti'll 
be  widely  different  to  read  of  the  Ifraelites  being 
baptized  into  the  name  of  Mofes ,  and  of  Cbrifti- 
ans  being  baptized  into  the  name  of  the  Father , 
and  of  the  Son ,  and  of  the  Holy  Ghoji .  Is  it  ere * 
dible  that  two  creatures,  and  one  of  them  a  mere 
man  like  ourfelves,  fhould  be  joined  together  in 
one  and  the  fame  religious  rite,  and  that  we 
fhould  be  at  the  fame  time,  and  by  the  ufe  cf 
the  fame  words,  folemnly  devoted  to  the  eternal 
God ,  2imere  man,  and  a  created f pint?  Tome, 
nothing  can  appear  more  monftroufly  abfurd,  not 
to  fay  impious.  And  indeed,  if  the  Son  and 
Spirit  be  not  truly  pofTeffed  of  the  fame  divine 
nature  with  the  Father,  how  we  can  reconcile* 
their  having  the  fame  clivme  names,  titles,  attri- 
bates  and  works  aferibed  to  them,  as  they  mofb 
evidently  have;  or,  if  Chrifr  be  not  by  nature * 
the  Son  of  God,  how  there  ever  could  have  been 
any  adequate  foundation  for  his  mediatorial  exal¬ 
tation  it  furpaffes,  I  freely  own,  the  narrow- 
,  bounds; 
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bounds  of  my  limited  mind  in  any  meafure  to 
comprehend. 

But  flill  the  author  of  the  Appeal  will  infid 
upon  it,  and  hereby  feems  to  fuppofe  he  gives 
a  decifive  droke  to  the  Athanafians ,  (for  fo  the 
Tiinitarians  mud  be  contented  to  be  called,)  that 
“  it  is  exprefsly  contrary  to  our  reafon  that  three. 
fliould  be  one,  and  one  three,  and  that  it  can  ne¬ 
ver  appear  to  us  to  be  fo.”  What  a  play  upon 
words  is  this  !  Is  it  necefiarv  for  us  at  this  time 

J 

of  day  to  repeat,  that  we  by  no  means  think  the 
three  divine  perfons  in  the  Godhead  to  be  three 
in  the  fame  fenfe  in  which  they  are  one,  or  one 
in  the  fame  JenJe  in  which  they  are  three  ?  How 
often  mud  we  declare,  that  we  believe  they  are 
three  only  with  refpedf  to  perfon  and  office,  and 
one  in  a  very  different  fenfe,  even  with  refpedf  to 
nature  or  tffence .  We  believe  no  more  upon  this 
lublime  fubjedi,  than  we  underjiand.  For  with 
refpedf  to  thej Vrecife  modus  of  the  divine  evid¬ 
ence,  as  we  neither  have  nor  can  have  any  de¬ 
terminate  ideas  concerning  it,  we  do  not  and 
cannot  believe  any  thing  concerning  iu 

The  Unitarians,  as  thofe  call  themfelves 
who  maintain  the  unity  of  the  divine perfcmality 
as  well  as*  nature,  feem  to  imagine  that  by  re- 
jedfing  the  common  received  dodirine  of  the 
unity  of  the  Son  and  Spirit  with  the  Father,  they 
get  clear  of  all  obfeurity,  and  are  enabled  to 
form  clear  ideas  of  the  great  objedf  of  their  wor- 
fhip.  But,  I  think,  they  are  midaken.  Have 

they 
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they  any  other  ideas  of  the  Great  Being  they  prcr- 
fefs  to  worfhip,  than  the  ideas  of  certain  proper¬ 
ties  attributes  and  perfe£tions  which  he  is  fup- 
pofed  to  be  poffeffed  of  ?  If  they  fay  God  is  a 
Spirit ,  and  it  is  ahfurd  to  expeft  any  other  ideas 
of  a  Spirit  than  the  ideas  of  certain  effential  pro¬ 
perties,  attributes,  and  perfe6lions ; — then  let 
them  acknowledge  that  thefe  ideas  their  brethren 
enjoy  in  common  with  themfelves,  and  in  every 
refpeft  to  as  much  advantage  furely,  for  all  the 
purpofes  of  praElical  piety.  Or,  if  they  are  Hill 
determined  to  triumph  over  us  as  believing  we 
know  not  what,  and  imagine  they  have  entirely 
•lifcarded  all  myjlery ,  becaufe  they  think  they 
have  proved  that  the  eternal  God ,  as  diftinft  from 
all  pretended  deities,  is  one  person,  let  them 
give  us  their  determinate  ideas  of  the  word  per- 
[on  as  applied  to  the  eternal  God,  and  it  will  be 
no  difficult  matter  to  prove  thefe  ideas  utterly 
inconfifent  with  the  effential  nature  of  God.  The 
word  perfon  always  carries  in  it  the  idea  of  limi¬ 
tation but  the  Deity  is  and  mull  be  abfolutely 
infinite  and  unlimited .  As  to  any  pofitive  dire£l 
conceptions  of  the  great  God,  abfolutely  confi- 
dered,  the  Unitarian  and  Trinitarian  are  on  a 
level.  To  the  one  as  well  as  the  other,  it  may 
be  faid  with  equal  propriety, —  *  Canjl  thou  by 
fear  eking  find  out  God ?  Canjl  thou  fnd  out  the 
Almighty  unto  perfection  ?  No.  As  well  mightefl 
thou  attempt  to  meafure  the  waters  of  the  ocean 

in 
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in  the  hollow  of  thine  hand,  or  to  mete  out  the 
heavens  with  a  fpan.  Without  controverfy,  great 
is  the  mydery  of  godlinefs !  But  neverthelefs 
it  is  an  irrefragable  fa&,  that  God  was  manifeji 
in  the  JleJh ,  juflified  in  the  Spirit ,  feen  of  angelsr 
preached  unto  the  Gentiles ,  believed  on  in  the 
world ,  received  up  into  glory. 

Upon  the  whole,  judge  my  brethren  for  your- 
felves,  which  of  the  different  opinions  that  have 
been  briefly  reprefented  to  you,  is  moft  confident 
with  itfelf,  and  with'  the  word  of  God*  I  have 
endeavored  honeflly  and  without  the  lead  in¬ 
tended  difguife,  to  fet  before  you  the  ideas  of  my 
own  mind  upon  this  important  fubjeft,  but  have 
not  a  wifli  to  induence  your  minds,  any  farther 
than  there  may  appear  to  be  any  force  in  the  rea- 
foning  I  have  made  ufe  of. 

How  far  the  giving  up  the  doftrine  I  have 
been  pleading  for,  and  which  -is  fo  clearly  and 
fully  taught  in  the  feriptures,  might  contribute 
to  the  converfion  either  of  Jewrs  or  Mahometans, 
or  what  advantage  they  would  receive  from  fuch 
a  kind  of  converfion,  I  am  not  at  all  concerned 
to  determine.  I  am  fure  it  cannot  be  right  to 
do  evil ,  though  the  pretence  for  it  may  be  that 
good  may  come .  And  as  to  the  poor  Jews  par¬ 
ticularly,  there  feems  to  be  no  reafon  to  fuppofe 
that  the  Socinian  hypothefis  of  a  mere  mans  be¬ 
ing  exalted  into  a  god  and  made  the  objefl  of 
religious  worfiip ,  of  how  inferior  foever  a  kind 
the  w  or  Chip  be  ;  can  ever  be  edeemed  by  them- 

■  a  s 
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as*  lefs  tending  to  idolatry,  than  the  common  re- 
ceived  opinion  of  the  Savior,  which  indeed,  as 
we  have  feen,  correfponds  with  that  of  the  anci¬ 
ent  Jews  concerning  the  Mefliah.  Belldes,  be 
this  as  it  will,  we  very  well  know  that  when  the 
gofpel  was  firfl  preached  by  the  apoftles  them- 
felves,  it  was  foolifhnefs  to  many  of  the  Greeks 
and  a  Humbling  block  to  many  of  the  Jews ;  and 
we  cannot  therefore  juflly  wonder  if  the  genuine 
gofpel  fhould  be  looked  upon  in  the  fame  light 
by  Jews  and  Mahometans  now.  But  when  once 
their  minds  are  enlightened,  and  their  perverfe 
hearts  changed,  (let  us  pray  for  the  advent  of 
that  happy  hour !)  the  veil  will  then  be  taken  off, 
and,  with  a  rapture  not  to  be  defcribed,  they 
will  be  ready  to  cry  out  in  the  language  q{  Tho¬ 
mas,  my  Lord !  and  my  God  l 

But  if  Chrifb  be  no  more  than  a  prophet  who 
came  to  inftruft  mankind  into  their  duty,  of 
what  great  moment  can  it  be  to  have  right  ideas, 
of  his  perfon  ?  Whether  he  be  God,  or  only  a* 
divinely  infpired  man,  what  does  it  avail  P  la 
either  cafe,  fo  that,  his  divine  7niffion  be  afcer- 
tained,  concerning  whichallChrillians  are  agreed, 
his  inftru&ions  are  equally  important  and  au¬ 
thentic,  This  leads  me  therefore  to  addrefsyou, 
my  friends,  on  the  lalt  and  moll  interefling  fub~ 
je£i  of  the  Appeal,  which  is. 


VI.  The  Ato  NtE-r 


C  65  } 


VI.  The  Atonement. 

The  author  of  the  Appeal  having  firft  degraded 
the  Savior  to  the  rank  of  a  mere  man ,  endeavors 
in  the  next  place,  very  confidently,  to  perfuade 
you  that  he  fuftained  no  other  chara&er  than 
that  of  a  mere  prophet.  That  he  made  no  atone¬ 
ment  for  fin  by  his  death,  nay,  that  this  dofhine 
is  a  popijh  invention. 

Now  I  freely  confefs,  if  Chrift  were  no  more 
than  a  mere  man ,  it  is  abfurd  to  fuppofe  that  he 
could  make  any  atonement  for  fin,  by  his  life  or 
death  either.  If  lie  was  a  mere  man ,  Mr.  Elzvall , 
is  certainly  right  in  affirming,*  “  that  he  never 
“  did  any  thing  but  what  was  his  duty  to  do, 
“  and  that  he  therefore  could  not  merit  any  thing 
for  others.”  If  he  was  only  a  man ,  his  incarna¬ 
tion  itfelf  could  not  be  voluntary ,  and  bow 
therefore  could  there  be  any  thing  of  merit  either 
in  that  or  any  other  part  of  his  fuppofed  humili¬ 
ation  ?  Merit !  no,  fo  far  from  it  that  it  was  pof- 
fible  (I  tremble  to  fpeak  it)  he  might  have  himfelf 
finned  and perifhed  ever\afingly.  And  this,  as  a 
worthy  clergyman  aflured  me,  one  who  called 
himfelf  a  chriflian  afferted  was  poffible.  The 
triumph  this  furelv,  not  of  truth,  but  tremen¬ 
dous  error !  If  however  it  fhall  appear  that 

Chrift. 
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Chrift  hath  a  dually  made  atonement  for  fin  by  hfs 
death,  it  will  be,  I  think,  no  inconfiderable  colla¬ 
teral  proof  of  his  true  andproperDeity;  for  unlefs 
the  dignity  of  his  original  nature  be  confidered, 
what  merit,  what  worth,  what  efficacy  can  there 
be  fuppofed  to  be  in  his  vicarious  fufferings,  to 
difplay  the  enormous  evil  of  fin,  the  awfulnefs  of 
the  divine  jufice,  and  the  infinity  of  the  divine 
love  ? 

Almofl  all  profeffing  Chriftians,  in  every  age, 
how  much  foever  they  may  have  difagreed  upon 
other  points,  have  united  in  acknowledging  the 
do&rine  oUke  atonement  tobetbegrand^//?z7?gw?/^- 
ing  doftrine  of  the  gofpel.  And  notwithftanding' 
the  apparent  eafe  with  which  the  author  of  the  Ap¬ 
peal  in  a  page  01  two  feems  to  fet  it  afide,  you 
will  find  it  my  friends,  I  am  perfuaded,  if  you 
fearch  the  fcriptures,  to  be  a  truth  which  ffiines 
there  as  a  ftar  of  the  firft  magnitude,  or  rather 
as  the  fun  at  mid-day. 

It  cannot  be  expe&ed  that,  in  this  brief  ad- 
drefs,  I  ffiould  fet  before  you  at  large  the  evi¬ 
dence  we  have  of  this  capital  truth-  Nor  will  it 
be  thought  neceffiary,  if  I  am  enabled  to  give 
you  fuch  a  view  of  the  do&rine,  as  may  tend  to 
eftabliffi  your  minds  in  the  cordial  belief  of  it, 
and  enable  you  to  derive  that  comfort  hope  and 
fpiritual  ftrength  from  it,  which  it  is  fo  emi¬ 
nently  calculated  to  adminifter. 

The  author  of  the  Appeal  allows  we  read  in 
fcripture  that  Chrift  died  as  a  facrifce  for  our 

fins. 
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fins,  but  then  he  maintains  it  was  net  a  real  but 
figurative  facrifice,  in  like  manner  as  when 
Chriftians  are  exhorted  to  prefent  their  bodies  as 
livin gfiacrifces  unto  God.  That  the  death  of 
Chrifl  was  in  no  other  fenfe  a  facrifice  than  as 
“  the  death  of  an  iiluftrious  martyr,  who  died  in 
“  the  glorious  caufe  of  truth  and  virtue.”  But 
let  us  fee  how  this  agrees  with  the  ficripture  ac¬ 
count  of  the  fufferings  and  death  of  Chrifl. 

If  we  look  into  the  Old  Tef  ament,  we  there 
find  the  fufferings  of  Chrifl  fpoken  of  in  the  fol¬ 
lowing  manner.  *  Surely  he  hath  borne  our  griefs, 
and  carried  our  forrows .  He  was  wounded for  our 
tranfgrefions,  and  bruifed  for  our  iniquities  ;  the 
chafifement  of  our  peace  was  upon  him  and  by  his 
fripes  we  are  healed.  It  pleafed  the  Lord  to  bruife 
him ,  h  e  hath  put  him  to  grief.  He  was  numbered 
with  the  tranfgreffors,  and  he  bare  the  fin  of  many T 
and  made  inter  ctffion  for  the  tranfgreffors.  Mefi 
fall  fall  be  cut  of  but  not  for  himfelf.  The 
Lord  hath  laid  on  him  the  iniquity  of  us  all.f  And 
is  this,  can  it  be  thought,  the  defeription  of  the 

fufferings 

*  Ifaiah  liii.  4.  &c.  Dan,  ix.  26. 

+  In  the  Triumph  of  Truth ,  v/e  are  told  (page  22.)  that  “•  if 
any  of  the  Jews  had  had  the  lead  notion  of  the  neceflity  of  any 
atonement  for  the  fins  of  mankind,  they  could  not  but  have 
expefted  a  fujfering  Mejjiah;  and  yet  it  is  plain  that  the  very  beft 
of  them  had  no  fuch  idea.”  And  it  might  have  been  added 
they  had  in  general  no  idea  of  a  fpintual  Mejfiah,  any  more 
than  a  fujfering  one;  they  expe&ed  a  great  temporal  prince  to 
lead  them  forth  to  viftory  and  triumph.  But  mult  not  that 
wiind  be  ftrangely  warped  by  prejudice,  that  can  fuppofe  this  to 

prow 
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fufferings  only  of  a  martyr  ?  Did  it  plea/e  the 
Lo]  d  to  bruife  an  innocent  perfon  ?  Did  he  put 

him  to  grief?  How  can  we  explain  fuch  lan¬ 
guage  as  this,  but  by  acknowledging,  that  on  the 

Meffiah  were  laid,  as  the  prophet  allures  us,  the 
iniquities  of  us  all  ? 

In  the  New  Tejlament  we  have  the  hiftory  of 
Chrilt  s  fufferings,  which  it  will  be  proper  to  fur- 
vey  in  order  to  fee  how  far,  from  this  account  of 
them,  they  appear  to  have  been  the  fufferings 
only  of  a  martyr. 

And  when  the  hour  was  come  in  which,  as  our 
Lord  himfelf  expreffes  it,  (Luke  xxii.  37.)  the 
things  concerning  him  were  to  have  an  end  or 
be  accomplilhed,  how  deep  and  awful  were  the 
fufferings  he  endured  !  My  foul  is  exceeding  for - 
rowful  even  unto  death ,  is  the  language  he 
ufes  when  his  agony  began.  And  then  fal¬ 
ling  prohrate  upon  the  ground,  he  breathes  forth 
thefe  pathetic  words  ;  Father ,  if  it  be  pojfible ,  let 
this  cup  pafs from  me ,  neverthelefs ,  not  as  I  unll 
but  as  thou  wilt',  Father,  fave  me  from  this  hour , 
but,  for  this  caufe  came  I  to  this  hour  ;  0  my  Far¬ 
ther,  if  this  cup  may  not  pafs  away  from  me  except 
I  drink  it,  thy  xvill  be  done !  And  being  in  an  agony 
he  prayed  more  earneftly ,  and  his  fweat  was  as  it 
were  great  drops  of  blood  falling  down  to  the 

ground 

prove  any  thing  more,  than  that  the  ancient  Jews  greatly  erred, 
not  knowing  the  feripturcs  ?  And  no-twithftanding  the  fine  things 
faid  of  the  modern  Jews,  thofe  faithful  fervants  of  God  as  Mr. 
Elwall  ftyles  them,  (p.  15.  16.)  may  it  not  be  juftly  feared,  they 
too.  muck  refemble  their  anceftors  in  ignorance  and  unbelief  ? 
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ground.  At  length  he  is  crucified..  And  at  his 
crucifixion,  from  the.  fxth  to  the  ninth  hour  there 
xcas  an  awful  preter-natural  darknefs  over  all  the 
land.  In  the  midft  of  this  tremendous  fcene, 
the  buffering  Savior  cries  out,  in  language  quite 
fiartling  and  aftonifhing, — Eli,  Eli,  lama  fabac- 
tharu  ?  My  God,  my  God,  why  hajl  thou  jorfaken 
me  ?  With  a  loud  voice  he  once  more  cries  out. 
It  is  f  ixished  !  Then  bows  his  facred  head 
and  dies.  And  behold !  in  that  awful  moment , 
the  veil  of  the  temple  is  rent  in  twain  from  the 
top  to  the  bottom,  the  earth  quakes,  the  rocks  are 
rent  afunder,  the  graves  are  opened,  and  the  bo¬ 
dies  of  many  fleeping  faints  arife  !  And  is  this 
the  hiftorv  of  the  death  only  of  a  jnarjyr  ? 
Were  the  agonies  we  have  been  furveying  and 
the  tremendous  death  we  have  juft  beheld,  the 
agonies  and  death  of  a  martyr  only  f  Was  the 
fun  darkened,  all  nature  convulfed,  the  graves 
opened  and  the  deadraifed,  only  to  aggrandife  a 
martyr  s  death  ?  It  cannot  be  !  How  much  more 
natural  is  the  exclamation  of  the  Roman  cen¬ 
turion  who  attended  upon  the  dreadful  occafion, 
— tru!y  this  was  the fon  of  God! 

If  Chrift  buffered  not  as  a  facrifice  or  propitia¬ 
tion  for  fin,  in  the  ftridl  and  proper  fenfe  of  the 
words,  whence  proceeded  his  dreadful  agony  in 
the  garden,  and  his  awful  complaint  upon  the 
crofs  ?  He  was  in  himfelf  lidy  harmlefs  and  un¬ 
defined,  had  no  fin,  and  could  not  therefore,  ab- 
dkaHedly,  dread  the  divine  Hi fpleafui e.  And  can 
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it  then  be  fuppofed  the  prcfpeS  only  of  his  buf¬ 
ferings,  had  his  fufferings  been  no  more  than  the 
common  fufferings  of  amartyr,  would  have  thrown 

him  into  fuch  an  agony  as  to  caufe  him  to  fweat 
great  drops  of  blood  to  the  ground  ?  Whatever 
may  be  faid  of  the  keen  fenfations  of  the  Re- 
deemer,  and  the  affcfling  view  he  had  of  the 
ingratitude  and  guilt  of  his  countrymen  the  Jews, 
who  were  fo  bafe  as  to  become  his  murderers; 
yet  hill,  unlefs  the  bufferings  of  Chrifl  are  allow- 
to  have  been  prater  natural ,  we  fink  his  chara&er 
beneath  that  of  many  of  his  followers,  who  have 
met  death  in  its  moft  terrific  forms  and  under 
every  aggravating  circumflance  of  a  natural  kind, 
with  unlhaken  fortitude.  And  what  tolerable 
account  can  we  give  of  God’s  withdrawing  from 
his  fon  in  the  depth  of  his  bufferings,  and  there* 
by  extorting  from  him  that  affefting  complaint, 
expreffive  of  the  deepeft  anguifh  humanity  could 
poffibly  endure,  why  hajl  thou.  forjake.ri  me  ?  Or 
how  could  Chriff  have  ipoken  of  his  bufferings, 
with  any  truth  or  propriety,  as  the  cup  which 
his  Father  gave  him  to  drink  ;  if  we  do  not  al¬ 
low  that  his  fufferings  were  preternatural  and  vi¬ 
carious,  the  fufferings  of  th ejufl  for  the  unjuji  ? 

And  is  not  this  the  uniform  language  of  fcrip- 
ture  concerning  the  fufferings  of  Chrifl  ?  If  it  be 
not,  furely  we  muff  defpair  of  underflanding 
fcripture  upon  any  point  whatever.  If  the  fuf¬ 
ferings  of  Chrifl  were  not  vicarious  and  propiti¬ 
atory 
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alcny  what  meaning  can  there  be  in  fuch  pa flag es 
as  thefe  ? — *  Behold  the  Lamb  of  God  which  taketk 
away  the  fin  of  the  world !  f  I  lay  down  my  life  for 
the fheep .  The  Ton  of  man  came,  to  give  his  lifie 
a  ransom  fpr  many.  Who  was  made  fin  for 
us ,  that  is  a  fin-offering.  Who  bare  our  fins  in 
his  own  body  upon  the  tree.  Who  fiujfered  the  juft 
FOR  the  unjuft.  Was  once  offered  to  bear  the  fins 
of  many.j  By  one  offering  hath  forever  perfefttd 
-them  that  are  fanftified.  Who  appeared — to  put 
away  Jin ,  by  the  facrifce  cj  himjelf  In  burnt  oj - 
ferings  and  fiacrifices  J or  fin  thou  hadfl  no  pleafiure ; 

then  find  /,  lo  I  come  ( in  the  volume  of  the  book  it 
is  written  of  me)  to  do  thy  will  0  God — by  the 

which 

*  John  i.  29.  X.  15.  Matt.  xx.  28.  2  Cor.  v.  21.  1  Pet. 

ii.  24.  iii.  18.  -Heb.  ix.  28. - X.  14.  IX,  2 5. 

X.  6  7,  10.  Rom.  viii.  32.  IV.  25.  V.  8.  Rev.  v.  6. 
VII.  14.  v.  9. 

+  When  the  prieft  under  the  ceremonial  law  laid  his  hands  on 
the  head  of  the  lacrificc  and  confeffed  over  it  the  iniquities  of  thofe 
for  whom  it  was  offered,  the  facrifice  is  faid  to  bear  thofe  ini¬ 
quities;  in  confequence  of  which  was  a  difeharge  from  guilt  :  and 
this  is  called  making  atonement  for  fin.  Now  there  is  in  the  ferip- 
turc  above  cited,  and  in  numberlefs  other  paffuges  in  the  New 
Tcftament,  a  plain  allujion  to  this  ceremony.  And  fuppofing  this 
ceremony  to  have  been  epical  of  the  atonement  for  fin  by  the  death 
of  Chrift,  there  is  a  roani!eft  propriety  in  the  alluhon.  But  if  in 
tins  ceremony  there  was  no  reference  to  the  vicarious  fufferings 
and  death  ofChiift,  then  the  writers  of  the  New  Tcftament  were 
greatly  mifaken  in  alluding  to  a  cuftom  to  illuftrate  the  fubjeft  they 
treat  of,  which  had  no  reference  to  it  at  all.—  But  is  it  reafonable  or,  I 
had  almoft  faid.  pofible  to  fuppofc  the  apoftles  did  not  underftand 
the  defien  of  the  ceremonial  law  better  than  the  author  of  the 
Appeal,  and  the  reft  ot  our  modern  Socinians  ? 
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which  will  wc  arc  fantlified,  through  the  offering 
oj  the  body  of  Jefus  Chnjl  once  for  all .  God J par¬ 
ed  not  his  own  [on,  but  freely  delivered  him  up 
for  us  alL  He  was  delivered  for  our  offences , 
and  raifed  again  for  our  jufification.  God  com- 
mendeth  his  love  towards  us ,  in  that  while  we  were 
yetfinners  Chrijl  died  for  us.  In  the  midst 
of  the  throne  Hood  A  Lamb  as  it  had  been 
fain.  Theft  are  they  which  came  out  of  great  tri¬ 
bulation  and  have  wefhed  their  robes  and  made 
them  white  in  the  blood  of  the  Lamb .  Thou  art 
worthy-— for  thou  waft  fain,  and  haft  redeemed  us 
unto  God  by  thy  blood.  *  Ye  zvere  not  redeemed 
with  corruptible  things — but  with  the  precious  blood 
of  Ckrift ,  as  of  a  lamb  without  blernifh  and  without 
fpot.  In  whom  we  have  redemption  through  his 
blood ,  the  forgiven  fs  of  jins,  according  to  the  riches 
of  his  grace.  Whom  God  hath  fet  forth  to  be  a 

propitiation  through  faith  in  his  blood ,  to  declare 
his  righteonftiefs  for  the  remiffton  of  ft  ns  that  are 
paft,  through  the  forbearance  of  God  ;  to  declare  I 
fay  at  this  time  his  nghteoufnefs ,  that  he  might  be 
juft ,  and  the  jufifier  of  him  that  believeth  in  Jefus. 
Without  Jhedding  of  blood  there  is  no  remiffton . 
The  blood  of  JeJus  Chrift  his  Jon  cleanftth  us  from 
all  ft n.  If  the  blood  of  bulls  and  of  goats,  and  the 
afties  of  an  heifer  fpr inkling  the  unclean ,  fanEli- 
fieth  to  the  purifying  of  the  fttfti  ;  how  much 
more  ftiall  the  blood  of  Chrijl  who  through  the 

eternal 

*  i  Pet.  i.  19.  Eph.  i.  7.  Rom.  iii.  25,  26.  Ileb.  ix.22. 
i  John  i.  7.  Heb.  ix,  13,  14.  Rom.  x.  4. 


eternal  spirit,  offered  himffdf  without  f pet  to  God , 
purge  your  confciences  from  dead  works,  to  Jtivt 
the  living  God?  Chrifl ,  is  the  end  of  the  law 
for  mghteoufnefs  to  every  one  that  heheveth. — • 
But  I  had  need  tranferibe  almoft  all  the  New 
Teflament,  were  I  to  enumerate  all  thofe  paf- 
fages  of  feripture,  which  more  immediately  or 
remotely,  fpeak  of  the  fuflferings  of  Chrifl;  as 
vicarious  and  propitiatory.  It  is  in  my  opinion 
impojjiblt  for  any  language  to  exprefs  more  clear¬ 
ly  and  fully  than  the  language  of  feripture 
hath  already,  the  ncccflity  and  -importance 
of  the  fuffe rings  of  Chrifl,  and  that  his  death 
was  a  real  and  proper  facrifice  for  fin,  and  is* 
available  in  the  fight  of  God  as  the  great  meri¬ 
torious  procuring  caufe  of  our  compleat  redemp¬ 
tion.  When  we  want  to  communicate  our  ideas 
of  thefe  things,  where  can  we  find  words  foTull, 
ftriking,  and  proper  for  the  purpofe,  as  in  the 
New  Teflament  ? 

How  amazing  then  muft  it  be  to  the  ferious 
'humble  Chriflian,  to  be  told  that  “  it  is  only 
from  the  literal  interpretation  of  a  few  figura¬ 
tive  exprefhons  in  the  fermtures  that  this  doftrine 
of  atonement ,  as  well  as  that  o i  tranffub flantiaf ion, 
lias  been  derived  ?  * — But  at  this  rate,  what 
fhall  we  have  left  that  is  not  figurative,  or  how 
lhall  we  be  able  to  diflinguifh  that  which  is  figu¬ 
rative  from  that  which  is  not  fo  ?  Was  the  agony 
of  Chrifl  in  the  garden,  when  he  fweat  great 
drops  of  blood,  a  real,  or  was  it  only  a  figura- 


*  Triumph  of  Truth,  ps^e  25. 
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live  agony?  Was  his  death  real  or  was  it  on  hr 
figurative ?  Did  he  die  for  fin  really ,  or  only  fi¬ 
guratively  ?  Was  he  really  wounded  for  our  fins 
and  bruifed  for  our  iniquities,  or  only  figurative¬ 
ly?  Did  he  really  by  one  offering  for  ever  per- 
fe£f  them  that  are  fanftified,  or  did  he  do  it  only 
figuratively?  Did  he  really  obtain  eternal  re¬ 
demption  for  Tinners,  or  did  he  only  obtain  it 
figuratively  ?  Was  this  eternal  redemption  he 
obtained,  a  real  or  was  it  only  a  figurative 
redemption  ?  What  fiiall  we  make  of  the 
feriptures,  or  how  fiiall  we  be  able  to  learn  any 
thing  from  them  with  certainty,  if  we  are  to  be 
thus  perplexed  about  the  meaning  of  Tome  of  the 
plained  and  mod  podtive  affections  contained  in 
them  ? 

If  the  death  of  Chriil  was  only  a  figurative  fa- 
crifice,  how  comes  it  to  pafs  that  his  death  is 
fpoken  of  in  a  manner  fo  entirely  different  from 
the  death  of  any  other  perfon,  and  in  fuch  lan¬ 
guage  as  cannot,  without  the  mod:  flagrant  impie¬ 
ty,  be  applied  to  any  perfon  but  himfelf?  Paul 
was  a  martyr  in  the  caufe  of  truth  and  virtue  as 
well  as  his  divine  mader.  But  did  Paul  bear 
our  jins  in  his  own  body  upon  the  tree  ?  Was 
Paul  wounded  for  our  tranfgreflions  and  bruifed 
for  our  iniquities  ?  Did  Paul  obtain  eternal  re¬ 
demption  for  us  ?  We  are  exhorted,  it  is  allowed, 
to  yield  our  bodies  living  fiacrifices,  to  offer  the  fia- 
orifices  of  praifie  continually,  and  even  to  lay  down 
our  lives  for  the  brethren .*  But  is  this  differing 

the 


*  Appeal,  page  19. 
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the  juft  for  the  unjufi,  being  delivered for  the  of¬ 
fences  of  Tinners,  and  raifed  for  their  jujl if  cation* 
or fiedding  our  blood  for  the  rtmifjion  off  ns? 

Befides,  if  the  death  of  Chrift  was  only  z  figu¬ 
rative  facrifice ,  what  fhall  we  make  of  the  facri¬ 
fices  under  the  law  ?  Surely  they  could  be  no 
more  than  figurative  facrifices  neither.  The  fa- 
crifice  of  Chrift  fuperfeded  all  the  legal  facrifices, 
which  ceafed  when  Chrift  had  offered  up  him- 
felf  without  fpot  to  God.  Indeed  the  principal 
defign  of  the  facrifices  appointed  under  the  law, 
feems  to  have  been  to  typify  or fiadoiu  out  the 
great  j'acrifce  that  was  to  be  offered  up  once  for 
all  under  the  difpenfation  of  the  gofpel.  This 
point  is  proved  to  us  at  large  in  the  epdlle  to  the 
Hebrews.  The  legal  facrifices  could  not  there¬ 
fore  be  fuperior  to  tiie  facrifice  of  Chrift.  No  ; 
the  reafoning  of  fcripture  is,  that  if  the  blood  of 
bulls  and  goats  purified  the  flejh ,  MUCH  more 
(hall  the  blood  of  Chrift  purge  the  confidence . 
But  if  the  facrifice  of  Chrift  was  onlv  a  figuira* 

/  O 

tive  facrifice,  how  could  the  confidence  be  purg¬ 
ed  by  it  much  ?nore  or  any  more  than  by  the  legal 
facrifices  ?  Or  if  the  facrifice  of  Chrift  and  the 
facrifices  under  the  law  were  both  figurative,  we 
have  then  figures  figure, Jkadozvs  o{  a  fhadow , 

unfupported  by  any  fubftance,  any  proper  reality. 

In  like  manner,  if  the  facrifice  cf  Chrift  be 
only  a  figurative  facrifice,  what  (hall  rve  make  of 
the  ordinance  of  the  Lord’s  flipper  ?.*  Take  eat , 

fays  Chrift,  when  be  took  the  bread,  this  is  my 

D  2  bod\  y 

*  Matt.  xxvi.  26,  27,  eg,  ,  Cor.  xi.  28. 
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body  ^  that  is,  as  every  Protejlaiit  allows  and  com¬ 
mon  fenfe  obliges  us  to  fuppofe,  an  emblem  figure 
or  memorial  of  my  body,  which  is  in  defign  and 
purpofe,  and  will  foon  aBually  be  broken*  for  you. 
And  taking  the  cup  lie- fays,  drink  ye  all  of  it;  for 
this  is  my  blood  of  the  New  Tejlament ,  that  is  a 
figure  or  emblem' of  it,  -which  is Jhed  for  many  for 
the  remiffon  of  fins.  The  bread  and  the  wine  in 
this  ordinanc  e  it  is  evident  ar e  figures  of  the  body 
and  blood  of  Chrilt,  and  of  the  breaking  of  the 
one  and  the  pouring  out  of  the  other,  for  there - 
mifjion  of  fins.  But  if  the  body  of  C  ar  ill  was- 
broken  for  us  only  figuratively,  and  his  blood  fhed 
for  the  remifhon  of  fins  only  figuratively  ;  we 
have  in  this  ordinance  a  figurative  commemoration 
of  a  figurative  fiacmfice ,  without  any  original,  any 
reality. — And  indeed  if  the  death  of  Chrifl  were 
only  the  common  death  of  a  martyr,  why  fhould 
not  the  death  of  Stephen  and  other  martyrs  be 
commemorated  in  like  manner  ?  Chri ft.  foreknew 
and  precluded  the  martyrdom  of  fome  of  his  dif- 
ciples,  but  he  has  left  no  direffions  about  the 
commemoration  of  their  death.  And  the  reafon 
isevident.  Was  Paul  crucified  for  us?  Have  we 
redemption,  have  we  the  forgivenefs  of  fins, 
through  the  blood  of  Paul ,  or  Peter ,  or  John.%  or 
any  other  of  the  apollles  or  Chriftian  martyrs  ? 
Were  they  (lain  for  us  ?  Is  it  in  their  blood  our 
robes  are  to  be  wafhed  and  made  white  ?  “  The 
“  ordinance  of  the  eucharift  feems  indeed  to 
“  have  fo  plain  a  reference  to  the  atonement  or 
45  fatisfaflion  of  Chrilf,  and  to  do  fo  folemn 

46  m 
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«*  an  honor  to  that  fundamental  doBrine  of  the 
««  gofpel,  that  I  cannot  but  believe,  that  while 
«  this  fac'red  inflitution  continues  in  the  church 
“  (as  it  will  undoubtedly  do  to  the  end  of  the  world) 
**  it  will  be  impoflible  to  root  that  doPtrine  cut 
“  of  the  minds  of  plain  humble  Chriftians,  by 
“  all  the  little  artifices  of  fuch  forced  and  un- 
“  natural  criticifins,  as  thofe  are  by  which  it  has 
“  been  attacked.  Unprejudiced  and  honefl  fim- 
“  plicity  will  always  fee  the  analogy  this  ordi- 
“  nance  has  to  eating  the  flefh  of  the  fon  of  God, 
“  and  drinking  his  blood,  and  will  be  taught  by  it 
“  to  feed  on  him,  as  the  I^amb  that  was  flain  by 
“  the  gracious  appointment  of  God  to  take  away 
“  the  fin  of  the  world.  The  enemies  of  this 
“  heart-reviving  truth  might  as  well  hope  to 
“  pierce  through  a  coat  of  mail  with  a  froze, 
“  as  to  reach  fuch  a  truth,  defended  by  fuch  aa 
“  ordinance  as  this,  by  any  of  their  trifling  fo- 
“  phiftries/ * 

The  refinements  of  our  rational  divines,  in 
divinity,  feem  much  to  refemble  the  refinements 
of  fome  of  our  late  metaph\ ficians,  in  philofophy. 
The  latter  reafoned  tneinfelves  out  of  the  belief 
of  a  real  material  world ,  and  converted  every 
thing  into  phantafm  ;  the  former  have  reafoned 
themlelves  out  of  the  belief  of  a  real  Savior , 
converting  every  thing  in  the  bible  that  fpeaks  of 
our  redemption  by  Chrrfl  into  metaphor  and 
figure.  The  next  point  is  to  perfuade  us  that 
the  fcriptures  only  fpeak  of  a  figurative  mttapho- 
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ideal  Jalvation ,  and  this  rational fcheme  will  be 
confummated. 

But  if  is  pretended  that  the  doctrine  of  the 
atonement  refleXs  greatly  on  the  ?nercy  of  God, 
and  opens  a  door  to  licentioufnejs .  How  injuri¬ 
ous  is  this  reprefentation  !  What,  does  it  refleX 
oil  tiie  mercy  of  God  that  he  Jo  loved  the  world, 
as  not  to  fpare  but  freely  deliver  up  his  own  Son 
to  death,  that  whofoevcr  believeth  on  him  might 
not  perifh  but  have  everlajling  hje  ?  Can  any  in¬ 
ference  be  more  perverfe  ?  How  widely  different 
is  the  reafoning  of  the  apoftle  John  upon  this 
point!  His  language  is,  *  Hereby  perceive  we  the 
love  of  God,  becaiifehe,  that  is  Chri/l,  laid  down 
his  life for  us.  And  herein  is  love,  not  that  we 
loved  God ,  but  that  he  loved  us ,  and  font  his  Son 
to  be  the  propitiation  for  our  fins.  So  far  is  the 
doXrine  of  the  atonement  from  eclipfmg  the 
love  of  God,  that  love  feems  to  be  the  grand 
leading  attribute  it  difplays.  The  Father’s  gift  of 
Ins  Son  to  die  as  a  facrifice  for  our  fins,  was  the 
greatejl  gift  he  could  pollibly  bellow  upon  us. 
It  is  called  an  unfpeakable  gift  ;  and  we  are 
taught  to  argue  from  the  bellowment  of  this  gift 
to  the  hope  of  any  other ,  be  it  ever  Jo  great. 
He  that  gave  his  Son  to  die  for  us,  how  fhall  he 
not  with  him  alfo  freely  give  us  all  things  !  Yet 
this  very  gift  itfelj\  it  is  pretended,  implies  a  re¬ 
flexion  upon  the  love  and  mercy  of  the  giver. 
What  can  be  more  aftonifhing  ?  Surely,  what¬ 
ever  objeXionsmay  be  urged  againil  the  doXrine 
of  the  atonement,  its  implying  a  refleXion  on> 
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the  mercy  or  love  of  God  cannot,  with  any  pro¬ 
priety,  be  deemed  one.  For  tlie  greater  we 
fuppofe  the  fujferings  of  Chrifl  to  have  been, 
the  greater  it  fuppofes  the  love,  of  God  to  be, 
in  delivering  him  up  to  fuch  fufferings  for  our 
redemption. 

It  is  flill  faid  why  fhould  God  rigidly  infill 
upon  a  fatisfa&ion  for  fin,  and  not  remit  the 
punifhment  due  to  the  Tinner  till  he  had  received 
*  “  the  uttermoft  farthing?”  Now  fuppofe  we 
could  not  tell  why,  what  then  ?  Is  it  therefore 
impofTible  that  it  fhould  be  To,  or  that  there 
fhould  be  any  fufficient  reafon  for  it,  becaufe  we 
cannot  tell  what  that  reafon  is?  What  impious 
arrogance  mull  it  be  to  affirm  this  ?  And  yet,  I 
fear  too  often  the  only  reafon  for  rejecting  a 
doftrine  is,  not  becaufe  it  is  not  fufficiently 
revealed  in  the  word  of  God,  but  becaufe  we 
think  it  abfurd.  But  in  the  prefent  cafe  we  are 
far  from  being  in  the  dark  as  to  the  reafons  of  the 
divine  condufi.  The  author  of  the  Appeal  in¬ 
deed  tells  us,  that  if  we  were  to  imitate  God 
herein  “  we  ffiould  be  implacable  and  unmer¬ 
ciful.”  But  the  fallacy  of  this  obje&ion  we  have 
already  feen.  And  it  is  indeed  ftrange  that 
no  other  reajon  can  be  thought  of  why  the  great 
governor  of  the  world  ffiould  manifeft  hisdifplea- 
fure  againfl:  fin,  at  the  fame  time  that  he  ffiews 
mercy  to  the  Tinner  but  implacability  and  unmcr- 

cifulnefs.  Some  may  have  perhaps  been  un¬ 
guarded  in  the  expreffions  they  have  ufed  con¬ 
cerning  the  wrath  of  God,  and  his  bein g  placated 
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or  appeafed  by  the  death  of  his  Son,  but  this  is  no 
objedlion  to  the  grand  do&rine  of  the  atonement, 
for  it  is  certain  no  one  ever  meant  to  afcribe  to 
God  the  paffions  of  an  angry  man.  We  know 
neverthelefs,  that  ever  fince  fin  entered  into  the 
world,  the  righteous  and  moral  governor  of  the 
univerfe  hath  Jeen  fit  to  manifeft  in  the  moll 
awful  manner,  what  we  know  not  how  to  call 
otherwife  than  his  abhorrence  of  fin,  and  his 
difpleafure  with  finners  upon  the  account  of  if. 
Witnefs  the  alteration  in  the  date  of  things 
occafioned  by  the  fall,  the  deltruftion  of  the  old 
world  by  the  deluge,  and  of  Sodom  and  Gomorrah 
and  the  cities  of  the  plain  by  fire.  Witnefs,  I 
may  fay,  the  conflant  tenor  of  the  divine  difpen- 
fations  in  every  age  of  the  world,  from  the  be¬ 
ginning  till  now.  And  we  further  know  that 
it  became  him  by  whom  are  all  things  and  for 
whom  are  all  things,  in  bringing  many  Jons  ta 
glory ,  (which  his  fovereign  love  engaged  him 
to  do,)  to  make  the  captain  of  their  falvation 
perfefl  through  fujferings.  *  That  is,  it  would 
not  have  become  the  holy  God  to  have  faved 
finners  and  brought  any  of  them  to  glory,  but  in*, 
and  through  the  fufferings  of  Chrilt  *  who  was 
qualified  by  his  fufferings,.  for  the  great  and  im¬ 
portant  charafler  of  a  Savior ,  or  the  captain  of 
our falvation.  It  became  the  fupreme  ruler  to  be 
juft  and  faithful  as  well  as  merciful  in  forgiving 
fin  and  faving  finners.  It  became  him  to  be  a 
juft  God  as  well  as  a  Savior.  It  became,  him  to 
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magnify  the  law  and  make  it  honorable,  as  much 
as  to  deliver  penitent  Tinners  from  the  curfe  of  it. 
It  became  him  to  make  Chrilt  the  end  oj  the  law 
for  nghteoufnefs  to  every  one  that  behevethr  as 
much  furely  as  to  deliver  the  believer  from  its 
awful  threatenings.  In  a  word  it  became  him  not 
to  exalt  one  attribute  on  the  ruins  of  another,  but 
to  difplay,  as  he  does  in  all  his  other  works,  each 
of  his  bright  and  glorious  perfe&ions  in  delightful 
harmony  with  one  another.  And  accordingly 
we  find  throughout  the  New  Teftament,  the 
fuflferings  of  Chrilt  are  To  far  from  being  repre- 
fented  as  in  any  refpeCf  cafual,  or  like  the  acci¬ 
dental  fufferings  of  a  martyr,  that  they  are  faid  to 
have  been  in  confequence  of  the  determinate, 
counfel  and foreknowledge  of  God ,  and  neceffary  to 
the  accomplifhment  of  the  great  fchemes  of  di¬ 
vine  providence  and  grace.  *  As  Mofes  lifted  up 
the  ferpent  in  the  wildernefs,  even  fo>  fays  the 
Savior  himfelf,  must  the  Son  of  man  be  lifted  up. 
And  after  his  refurreCtion  from  the  dead,  he 
takes  great  pains  to  fhew  his  difciples  from  the 
feriptures  of  the  old  teftament,  that  it  behoved  or 
was  necejjary  for  him  to  fujfer ,  and  that  remifion 
of  fins  fhould  be  preached  in  his  name ,  among  all 
nations,  beginning  at  Jerufalem.T  And  what¬ 
ever  may  be  thought  of  this  aftonifhing  fcheme 
of  falvation  by  ignorant  men,  the  holy  angels 

contemplate  it  with  ineffable  delight,  and  are  de-; 
firing  more  and  more  to  look  into  it. 

*  John  iii.  14. 
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Indeed  in  what  mirror  have  we  fuch  a  bright 
difplay  of  the  glorious  perfections  of  Deity,  as  in 
th z  atoning  death  of  Chrif?  Here  we  have  his 
power ,  his  wifdom,  hisjuftice ,  his  and  his 

love ,  all  fhining  forth  with  united  radiance,  and 
mutually  heightening  the  luftre  of  each  other. 
Who  can  behold  the  refulgence  of  glory  which 
is  here  difplayed,  without  being  transformed  in¬ 
to  the  image  of  it  ?  Will  any  one  prefume  to  fay 
it  was  not  as  becoming  the  divine  charafler  for 
the  great  God  to  difplay  hi sjifice  and  his  holi- 
nefs ,  or  the  greatejl pojjible.  hatred  of  fin  as  to  dif¬ 
play  his  love  in  the  falvation  of  Tinners  ?  That 
there  were  not  as  great  and  important  ends  to  be 
anfwered  in  the  moral  government'  of  the  uni- 
verfe,  by  the  difplay  of  one  perfeftion  as  of  ano¬ 
ther  ?  Or  that  it  would  have  been  more  worthy 
of  God  to  have  difplayed  his  grace  without  any 
regard  to  his  holinefs  ?  > — Nay,  but  O  man,  who 
art  thou  that  replieft  againft  God  ?  Cbrift  cruci¬ 
fied  was  indeed  heretofore  a  {fumbling  block  to 
the  Jews,  and  foolifhnefs  to  the  Greeks ;  but 
neverthelefs  it  was  then,  and  it  is  {fill,  the  zoif- 
aom  of  God,  and  the  power  of  God  to  every  one 
that  believeth.  Where  then  is  the  wife  ?  where  is  the 
fcribe  ?  where  is  the  difputer  of  this  world? 
hath  not  God  made  foolifh  the  vnfdom  of  this 
world  ?* 

The  pretence  that  the  doffrine  of  the  atonement 

leads  to  licentioujnefs  is  one  of  the  moif  ground- 

lefs 
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'■iefs  objeflions  that  can  be  thought  of.  Do  we 
make  void  the  law  by  faith  in  Chrill  as  the  great 
propitiation  for  fin,  or  as  the  end  of  the  law  for 
righteoufnefs  to  every  one  that  believeth  ?  Nay, 
but  we  ejlablijh  the  law.  Can  there  be  any  me¬ 
thod  of  difplaying  the  infinite  hatred  of  God  a - 
gainjl  fin  more  fully  or  flrikingly,  than  by  the 
death  cf  Chrijl  as  a  vicarious  Jacrifice for  fn  ? 
What  can  fo  drongly  imprefs  the  mind  of  a  {in¬ 
ner  with  a  fenfe  of  die  odioufnefs  of  fin,  and 
ejiablfh  his  regards  to  holinefs ,  as  faith  in  Chrill  ? 
Who  can  have  light  thoughts  of  fin  or  be 
indifferent  to  the  law  of  God  as  a  rule  of 
life,  that  believes  Chrijl  died  for  his  fins  ac¬ 
cording  to  the  feriptures  ?  The  do&rine  of  the 
atonement  as  well  as  every  other  doflrine  may 
undoubtedly  be  abufed  ;  but  to  pretend  that  it  is 
in  itfelf  a  licentious  dodrine ,  or  that  it  leads  to 
an  indifference  about  perfonal  holinefs,  can  only 
evidence  the  perverfenefs  of  the  human  mind, 
and  the  unaccountablenefs  of  many  of  its  ope¬ 
rations.  This  doftrine  relieves  the  finner  from 
the  horrors  of  defpair;  and  thereby  prevents  him 
from  abandoning  himfelf  to  the  fervice  of  iin 
under  the  pretence  of  its  being  in  vain  to  hope 
for  falvation.  But  yet  at  the  fame  time  it  opens 
wide  the  door  of  falvation,  it  fets  before  the 
(inner,  in  a  manner  not  to  be  exprelfed,  the 
awful  nature  of  fin  ;  and  thereby  appears  emi¬ 
nently  calculated  to  fecure  his  regards  to  holi- 
flefs.  And  finally,  it  lays  the  penitent  under  fuch 

infinite 
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infinite  obligations  to  divine  love,  which  faves  him 
fo  freely  and  yet  fo  awfully,  that  it  feems  fcarce- 
ly  poflible  for  him  to  refrain  crying  out, — what 
fhall  I  render  to  the  Lord  for  his  aftonifhing 
goodnefs  to  me,  and  how  fhall  I  ever  more  dare 
to  fin  againft  that  God  who  hath  fo  loved  me, 
•as  to  fend  his  Son  to  die  for  me  !  “  Is  it  poffible 
for  the  contemplation  of  fuch  goodnefs  to 
weaken  the  motives  or  relax  the  fprings  of 
obedience  ?  As  foon  may  lenient  balms  kill, 
and  ranked;  poifons  cure.  Is  fuch  a  belief 
calculated  to  difcourage  duty,  and  patronize 
“  licentioufnefs  ?  Juft  as  much,  as  vernal  flowers 
“  are  fitted  to  cleave  the  earth  with  chinks,  or 
“  fummer  funs  to  glaze  the  waters  with  ice.*” 

4‘  Talk  they  of  morals?  Oh  thou  bleeding  love! 

Thou  maker  of  new  morals  to  mankind] 

The  grand  morality  is  love  of  thee  !” 

Young. 
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41  Only  let  a fenfe  of  thy  love  be  always  warm, 
always  operative  on  our  minds.  This  fhall  be 
inftead  of  a  thoufabd  arguments  to  engage,  in- 
ftead  of  ten  thoufand  motives  to  quicken  our 
obedience.  Other  motives  may  produce  fome 
external  fervices,  or  hypocritical  performances. 
Terrors  may  extort  the  drudgery  of  the  hand. 
Bribes  may  purchafe  the  adulation  of  the- -tongue. 
But  this  conciliates  the  will  ;  this  profelytes 
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“■  the  affe&ions;  this  captivates  the  very  foul;  and 
**■  makes  all  its  powers  like  the  chariots  oj  Amina* 

“  dib ,  ready,  expedite,  and  aClive  in  duty.”* 

Without  holinej'sy  inward  perfonal  liolineis  of 
heart  and  life,  we  readily  acknowledge  according 
to  the  fcriptures,  no  man Jhall fee  the  Lord.  But 
all  we  plead  for  is,  that  the  fcriptures  do  alio 
clearly  inform  us  that  in  order  to  our  becoming 
thus  holy,  it  is  neceffary  we  b o.  created  anew  in 
Chrijl  Jefus.  We  do  not  pretend  that  Tinners 
will  be  faved  without  being  fanElified  as  well  as 
jufifed ,  but  only  infill  upon  it  that  they  are  both 
fan£lified  and  juflified  in  the  name  of  the  Lord 
Jefus  and  by  the  Spirit  of  our  God.  In  fhort, 
that  it  is  Chnf  who  is  the  grand  meritorious  pro¬ 
curing  caufe  of  every  fpiritual  bleding,  or  who  is 
made  of  God  unto  them  that  believe,  wifdom , 
righteoufnefs ,  fandhf  cation ,  and  redemption. — 
And  whether  the  patrons  of  this  great  truth  ever 
have  been,  or  are  now,  lefs  holy  and  exemplary 
in  their  lives  and  converfations  than  the  oppo- 
fers  of  it,  we  may  fafely  leave  even  the  moll 
prejudiced  to  determine. 

Upon  the  whole,  it  is  clearly  evident  that  the 
glorious  dollrine  of  the  atonement,  at  once  ex-  - 
alts  all  the  divine  perfections,  effeClually  relieves 
the  guilty  confcience  of  the  diltreffed  finner, 
deltroys  the  power  of  fin,  and  promotes  the  in- 
terells  of  holinefs.  God  forbid  then  that  we 
Ibould  glory  fave  in  the  crofs  of  our  Lord  Jefus 
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Chrift,  which  is  able  to  crucify  the  world  with 
all  its  reproaches  unto  us,  and  us  unto  the 
world ! 

Thus  have  I  freely  addreiTed  you,  brethren, 
on  the  feveral  heads  I  firft  propofed,  and  would 
now  leave  you  freely  to  judge  for  yourfelves  of 
what  I  have  laid  before  you.  And  may  the 
God  of  truth  lead  you  into  all  truth,  and  give 
you  a  fpiritual  understanding  in  all  things ! 

I  fhould  not  have  follicited  your  attention  in 
the  manner  I  have,  had  I  not  been  deeply  con¬ 
vinced  in  my  own  mind,  that  the  principles  I 
have  pleaded  for  are  clofely  conne&ed  with  ge¬ 
nuine  humility  and  holinefs.  And  I  can  call 
God  to  witnefs,  that  it  is  with  afincere  and  ear - 
nef  defire  to  revive  the  ancient  fpirit  and pra&ice 
of  evangelical  piety  and  obedience,  that  I  have 
endeavored  to  guard  you  againft  thofe  princi¬ 
ples  which  to  me  appear  too  evidently,  wherever 
they  have  prevailed,  to  have  been  the  bane  of 
.vital  religion. 

But  remember  the  mojl.  fcriptural  belief  without 
a  correfpondent  Ife  will  not  conftitute  you  Chrif- 
tians.  By  *  our  fruits  we  are  to  be  known  to 
others  ;  and  hereby  we  do  ourfelves  know  that  we 
know  Chrift  know  him  fpi ritually  and  favingly, 
f  we  keep  his  commandments  +.  Let  us  then  make 
it  our  daily  care,  in  a  humble  dependance  upon 
the  promifed  aids  of  the  good  Spirit,  to  Ihew 
forth  our  works  with  the  meeknefs  of  evange¬ 
lical  * 
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lical  wifdom.  Let  our  light  fo  Ihine  before 
men,  that  others  beholding  our  amiable  con¬ 
versation,  may  take  knowledge  of  us  that  we 
have  been  with  Jefus,  and  be  led  to  glorify  our 
Pather  who  is  in  heaven.  And  finally,  let  us 
hold  the  truth  in  love ,  affectionately  pray  for 
thofe  who  appear  to  be  ftrangers  to  it,  and  never 
render  railing  for  railing,  but  contrariwife  blef. 
fing.  To  conclude — 

Look  down,  O  God  of  love  !  upon  a  declining 
church,  and,  in  principle  and  praBice ,  revive  us 
yet  again,  that  we  may  rejoice  in  Thee  ! 


THE  END. 


